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The renaissance of Bengal indicates the great 
transformation that took plaeein India during 
the nineteenth century. India emerged as a 
country, reawaken and regenerated in all the 
spheres of her life. “It was truly a renaissance 
wider, deeper and more revolutionary than 
that of Europe after the fall of Constaninople" 
—said Sir Jadunath Sarkar the noted histori- 
an. To quote him again, “In this new Bengal 

originated every good and great thing of the 

modern world that passed on to the other 

provinces of India". 

The process of evolution reached its pinnacle 

in the middle of the century when lswar 

Chandra Vidyasagar was the acclaimed lea- 
der of Bengal, the centre of renaissance. He 
caused radical reforms in the field of educa- 
tion and was the pioneer of female education. 
His thoughts on the modernisation of the 
educational system, inspired the rest of India. 
Similarly the social reforms which he suc- 
cessfully effected, passed across provincial 
barriers to different parts of the country. 

In this book an attempt has been made to 
narrate the role of the great leader in the 
Teawakening and regeneration of the country. 
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FOREWORD 


Pandit Iswar Chandra Vidyasagar is a legendary figure of 
Modern India. His name recalls the virtues of compassion, 
learning, integrity, and strength of character. A poor, village 
Brahmin boy, he walked all the way to Calcutta and since won 
the regards of the urban elite, both European and Indian, by 
his writing, teaching and, above all, fighting for the cause of 
the oppressed Indian women. He mastered traditional and 
modern learning, taught the European Civil Servants, managed 
and headed the Sanskrit College, wrote numerous text books, 
founded schools and a college, made charities, fought for social 
reforms and successfully championed the remarriage of the 
Hindu widows. Such a colourful life is described in this 
compact biography by the author, who is held to be an 
authority on Vidyasagar, his noble ancestor, I readily reco- 
mmend this book to the reading public. 


DR. PRATAP CHANDRA CHUNDER 
(Ex- Education Minister, Government of India) 
President, Vidyasagar Research Centre 


PREFACE 


It has been admitted by historians that the transformation 
of religious, social, intellectual and psychological concepts 
of the Indian people from the mediaeval darkness to the age of 
modernity took place in Bengal during the nineteenth century. 
The changes—physical, social and cultural—were brought 
about in Calcutta as a result of contacts between the two cul- 
tures of the West and the East. Calcutta, which was selected 
by Warren Hastings as the capital of India and was the 
centre of interaction of the cultural policies adopted by the 
orientalist scholars and Macaulayan thinkers, experienced the 
rapid changes underlying the transformation of a society, 
stricken with religious superstitions and blind beliefs. 
Calcutta was the first city which had a schooling system, using 
western methods of instruction and printed text books. In 
Calcutta, Wellesley founded in 1800 A.D. the Fort William 
College which became the venue of contact between European 
and Indian cultures. In this city, the British educationists and 
the Bengali intelligentsia took a joint move and established the 
Hindu College in 1816-17. Horace Wilson, President of the 
Council of Education, with a view to making an experiment of 
the cultural fusion of the classical Sanskritic studies and the 
modern scientific ideas, set up the Sanskrit College in 1824. It 
was also in Calcutta that in pursuance of the Wood's Despatch 
in 1854, the programme of mass eductation was taken up and 
the University of Calcutta was established in the year 1855. 
Naturally the cultural awakening of the Hindu Society was 
initiated in Calcutta, leading to regeneration of the Bengali 
intellect and modernization of the system of education, the 
social behaviour of the people and the growth of a national 
consciousness. It is not very easy to define the period when 
actually Renaissance started in Bengal. Nemaisadhan Bose 
writes in his book Indian Awakening and Bengal (p. 10) that 
“the Bengal Renaissance started in 1815 when Rammohan 
came down to settle in Calcutta...", while David Kopf, a writer 
and research scholar, expresses “Rammohan was far more 
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traditional than he was generally acknowledged to be.” (British 
Orientalism and Bengal Renaissance, p. 193). 

After Rammohan, we come to the greatest personality of the 
nineteenth century Bengal, Pandit Iswarchandra Vidyasagar, 
who started his activities in the year 1847. Vidyasagar had an 
amazingly free mind and he wanted to rescue his countrymen 
from all Prejudices, customs and conventions. He never 
bothered about the form of religious worship as Rammohan 
did. He broke down the caste barriers and emancipated the 
women of India from the tyranny of social laws, He reconciled 
the cultural Pattern of India with the emerging humanistic 
ideas of the West. A nationalist at heart, he wanted to 
transmit a sense of identity to the people. 

I have made an attempt in this book to depict the role of 
Vidyasagar in the regeneration of our country. I believe, this 
humble book mày prove useful to those who seek to trace the 
Process and dynamics of modernization of India, 

The book in its Present form, is based on a series of articles 
Which appeared in the pages of ‘Contemporary’ of New Delhi. 
At the Tequest of Shri Partha Sarathi Chattopadhyaya, General 
Secretary of the Vidyasagar Research Centre Calcutta, I have 
revised the Print-script a number of time to give the same the 
Present shape. In this short and sketchy monograph, attempts 
have been made to draw out the most remarkable traits of 


the life and character of one of the greatest men of the modern 
India, 


SANTOSH KUMAR ADHIKARI 
CALCUTTA 


DECEMBER, 1989, 


INTRODUCTION 


The eighteenth century was an age of decadence in the 
history of India. The six hundred years of subjection to 
foreign rule, to the tyranny of the Turks, Moghols, Pathans 
and Habsi Sultans and their amirs and bureaucrat officers, 
caused a general deterioration in the society and a stagnation 
in the intellectual and cultural behaviour of the Hindus. 
While the strictures given from time to time by the brahmin- 
priests, to protect the religion, and the chastity of women of 
the Hindus, put barbed wires around the movement of their 
social life, the people became over-sensitive to the ideas of 
purity. The mind, being strangulated by fanaticism and blind 
adherance to aphorisms and dictums, caused the society to 
become cruel and inhuman...... I quote below a few lines from 
Dr. Ramesh Chandra Majumdar’s ‘Glimpses of Bengal in the 
nineteenth Century’ to elucidate the thing—‘Callousness to 
human sufferings, arising out of blind adherance to old 
practices, seem to have been the order of the day...... the ‘Sati’ 
or burning of the widows along with their dead husbands, 
throwing children into the Ganges, horrible tortures self- 
inflicted during the Charak-Puja, and the pathetic tales of woes 
and sufferings of the Kulin girls left the society un-moved.”” 

The caste-system which prevails even upto this age, has 
been the worst curse making alienated the bigger slab of the 
society. The ‘Shudras’ became un-touchables and were 
deprived of their right to read Sanskrit. The belief in 
thousands of gods and goddesses, rigidity of casteism, blind 
ritualism and the social slavery of women-folk tells us that the 
Hindus were poles apart from the social behaviour of the 
ruling community. 

Thus, while the Hindus in general, were oppressed by the 
ruling muslims of non-Indian origin, the major chunk of the 
Hindu people was tortured by the priesthood within the society, 

At this stage came the British-rule and with them the 
English education and a scientific outlook, The people in 
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order to be able to break through the existing order, welcomed 
the change. Even a man like Rammohan Roy exclaimed— 
"Divine providence at last, in its abundant mercy, stirred up 
the English nation to break the yoke of those tyrants and to 
receive the oppressed natives of Bengal under its protection”. 

At the beginning of the nineteenth century, the East India 
Company had been able to more or less stabilize the position 
of their administrative set-up ; To make themselves acceptable 
to the poeple they did not want to antagonise the people by 
wounding their sentiments or to interfere with the religious 
customs or social practices of the people of India. The 
political consciousness was dormant till the middle of the 
century while the social and economic conditions of the people, 
particularly those of the Hindus, were in a state of degenera- 
tion. It has already been envisaged that the structure of the 
society had become brittle and was resting on poles of blind 
customs, ceromonies and rituals. 

These customs were dictated by the priests, who out of 
their vanity and zeal to maintain sovereignty, pronounced 
judgement on all matters. The Shudras and others of low 
class origin became untouchables and lost gradually all rights 
and privileges in the society. Among the Brahmins, again, 
there were sharp demarcations ; the Kulins (or honoured 
Class) were those who could respond to all the rigidities of the 
social customs and the Bhangajas (i.e. less-honoured class) 
who failed to observe literally all the scriptural injunctions. 
A Kulin Brahmin would never take any food cooked by others 
and would be publicly disgraced in case of his failure to marry 
his daughter or sister to a Kulin only. 

The rigidity of social laws had become cruel and savage 
over the women and centred round the protection of chastity 
of the women. It had already become a custom to get a 
girl married at the age of 5 or even earlier. But parents 
found it difficult, sometimes impossible, to find a husband 
from a family having equal social status according to the 
rulings of the law. The dowry system also stood in the 
way, and the head of a family “preferred sin to what he 
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considered shame". Parents were found throughout India 
to murder their own infant daughters. The systematic murder 
of infant daughter took the camouflage of social rites. 

Those who could not put their infant daughters to death, 
were anxious to get them married as soon as a husband 
was found. Sometimes girls were betrothcd only when a 
few months old and made widows if the proposed bridegroom 
died even before the consummation of such marriage. 

The social law was cruel over the widows. Polygamy had 
sanction of the society while a widow-girl was destined to die 
by burning herself in the pyre of her husband. The custom 
was known as ‘Suttee-daha’ (Sati daha), A woman would be 
deemed ‘Suttee’ (Sati) or chaste if she could follow her 
husband in death as well. 

Tavernier, the famous French traveller, narrated in his 
book the cases of widow-burning which he witnessed during 
his travel in India. Tavernior visited India in the seventeenth 
century (between 1640 and 1665). We learn from his book 
that, this inhuman barbarism continued in this country 
although the Mughal emperors were opposed to and tried 
to prevent such customs. The custom of widow-burning 
prevailed in Bengal along the banks of the Hooghly and in 
Nadia. Raja Rammohan Ray witnessed the burning of his 
elder brother's wife, Alokamanjari and made efforts to invoke 
the social mind against this cruel custom. It was in 1829 
that the legislation prohibiting ‘Suttee-daha’ was enacted by 
Lord Willam Bentinck, the Governor-General of India. 

But the condition of the Hindu widows became miserable 
and one of their kind expressed herself in the following 
words: “The real difference for us since ‘Suttee’ was abolished 
is that we then died quickly but now we die all our lives in 
lingering pain." * 


Emergence of a New Culture 
It was at this context that the East India Company stealthily 


*Suresh Chandra Ghosh : Dalhousie in India, 1975, p. 55. 
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stepped into the throne of Bengal. Calcutta was made 
capital of Bengal and the capital of India and became the 
nerve-centre of the country wherefrom the English language 
and culture overspread its influences. 

“Bengal was the first province in India to feel that impact 
of English education..." To quote Jadunath Sarkar, “From 
Bengal went forth the English educated teachers and the 
Europe-inspired thought that hleped to modernise Bihar and 
Orissa, Hindusthan and Deccan...” 

In 1773 Warren Hastings was made Governor General of 
India and it was a new cultural policy which he initiated. To 
get a sound footing in India he wanted to establish a rapport 
between the ruler that is, the Britishers and the ruled, or the 
native people. In 1784 the Asiatic Society of Bengal was set 
up and the orientalists like Jones, Wilkins, Duncan and others 
devoted themselves to the study of Sanskrit and translating 
into English the valuable treasures of the ancient India. In 
1788 Nathaniel Brassy Halhead, an inspired young man wrote 
and published a grammar of the Bengali language, the first 
attempt to the scientific study of the language. In 1790 the 
Hickey's Gazette, the first newspaper in this country was 
published. 

The historical contributions of Jones and Colebrooke who 
went deep into the Sanskrit language and expressed that it was 
wonderful and almost perfect a language, had a wide impact 
upon the mind of the Hindus. They portrayed the golden age 
of the Vedic India Which beamed upon the present darkness 
and marked the first rays of the renascent period. 

The most important event in the eve of renaissance was the 
formation in 1800 of the College of Fort William where depart- 
ments for linguistic studies were set up, and William Carey 
accepted the position of Bengali professor. Brahmin scholars 
and pandits, like Mrityunjay Vidyalankar joined the College 
and the intermixing of the two cultures started. 

Credit should be given to Carey and his group of pandits 
for establishing an identity of the Bengali language and 
promoting efforts to write Bengali prose works. 
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Rammohan Roy who was in service with Digby at Rangpur 
and so far busy with accumulation of money and property 
came back to Calcutta in 1815, and in the following year, 
took up his work which immediately stirred up the people 
and the society, Rammohan was a linguistic pandit and an 
erudite scholar. His immediate mission was to estabish the 
monotheistic view, that is ‘Brahma-bad’ and he waged a war 
against polytheism and idolatory. He translated extracts 
from Vedanta and set up ‘Atmiya-Sabha’ for discussions and 
worship of ‘Brahma’, Next he took up the reins of Carey 
and Vidyalankar and started an agitation against 'Sati-daha'. 
He advocated the spread of English education in the country 
and denounced ritualism and aphorisms. Rammohan was the 
first product of acculturation that is, intermixing of the two 
cultures of India and Europe. 

The notable land-marks in the history of spread of English 
education in this country were the institutions, — Calcutta 
School Book Society and—Calcutta School Society —estab- 
lished in 1817 and 1818 respectively, and the Hindu College 
which was founded in 1817 by the efforts of David Hare, Sir 
Hyde East and Shri Baidyanath Mukherjee. The establishment 
of the Hindu College was followed by the opening of a number 
of English Schools in Calcutta. In 1824 the Sanskrit College 
was founded with the aim of imparting the traditional 


Sanskritic Studies as also the science subjects. 
A new chapter to the history of renaissance was added by 


Derozio, Henry Louis Vivian, who joined the College in 1827 
as a teacher of English. Educated at the Drummand's 
Academy Dharamtola Street, Calcutta, Derozio was a disciple 
of David Hume and was imbibed with the ideas of rationalism. 
The group of students of the Hindu College, who had been 
inspired with his ideas of rationalism and his universal 
thoughts, were known as ‘Young Bengal Group’. The group 
was antagonistic to Hinduism and hurt very much the feelings 
of Hindus by indulging into activities which were anti-Hindu 
and provocative. Although secular in thinking and universal 
in their outlook, the "Young Bengal lost their link with the 
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soil and failed to develop any meaningful process for regene- 
ration of the country. 

Rammohan Roy left for England in 1830 being an emissary 
of Bahadur Shah, the old Mughul emperor, to plead for an 
enhanced pension for him. Derozio died in 1831, leaving 
behind him a group of educated and cultured young men. 
Calcutta, being the British capital of India had an opportunity 
of importing the modern ideas and thoughts of Europes. 
Sanskrit College-building which had housed the Hindu College 
also, was a centre of the latest scientific and secular ideas of 
Europe. Iswar Chandra, the eldest son of Thakurdas Bandyo- 
padhyaya, who hailed from a scholarly brahmin family of a 
remote village —fifty two miles away from the city of Calcutta, 
was just a student of the Sanskrit College in its lower classes 
at that time. 


A SHORT BIOGRAPHY 


Boyhood and early life : 

A short narrative describing the ancestry and his boyhood 
days, given by Iswar Chandra Vidyasagar was found from his 
papers after his death. In accordance with his own version, 
Bhuvaneswar Vidyalankar, the paternal great-grand-father of 
Vidyasagar was a resident of “Banamalipur, a village in the 
district of Hooghly. Bhuvaneswar had five sons of whom 
the third was Ramjoy Tarkabhusan who was a scholar in 
Sanskrit. After his father's death Ramjoy had some dispute 
with his other brothers. Out of disgust and due to the bent 
of spirituality of his mind, Ramjoy left home being an ascetic. 

Ramjoy had two sons and four daughters—the eldest was 
Thakurdas, father of Vidyasagar. Durga Devi, wife of 
Ramjoy, was in great difficulty and being unable to reconcile 
with the family, left for Beersinha, where her father Umapati 
Tarkasiddhanta, also a Sanskrit Scholar, was living. Durga 
Devi and her six children were given shelter at the house of 
her father but difficulties arose soon afterwards. Umapati had 
grown old, and his son Ramsundar was the head of the family. 
Ramsundar and his wife did not like to bear the liability of 
Durga Devi and her children. Finding herself unwanted, 
Durga Devi shifted to a hut, a thatched cottage, in the same 
village, which her kind old father built for her. 

Durga Devi was a woman of uncommon qualities and she 
understood she would have to stand on her own legs and find 
out the venues for some income. She took up spinning of 
thread to earn her livelihood and maintain expenses for her 
children. 

The spinning of cotton into thread and selling of such thread 
to weavers, was the means of livelihood for helpless widows in 
those days. This entailed hard labour on her and even then 
the income was hardly enough to meet the needs of the family. 

Thakurdas, the eldest son of Durga Devi left home at the 
age of fourteen and reached Calcutta with the hope that by 
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acquiring a little knowledge of English he could get a job and 
make some income. In Calcutta Thakurdas had to strive hard 
to get a foothold and was face to face with stark poverty. 
One day he was walking from Burrabazar to Thanthania in 
empty belly. The sun was at the zenith and the schorching 
heat made him exhausted with fatigue. This combined with 
hunger and thirst laid him down to the pavement and he was 
about to die. It was quite accidenta that a kind-hearted 
widow-woman detected him in that condition and gave him 
a belly-full of food which saved his life. 

Sometimes after this, Thakurdas was able to get a job with 
a salary of rupees two per month. The salary rose to rupees 
five in three years and the sufferings were much relieved. 

At this time came back Ramjoy Tarakbhusan after 
travelling incognito for a long period in pilgrimage, and took 
care of his son. Thakurdas was placed under the shelter of 
one Bhagvati Charan Sinha of Burrabazar who was well 
known to Ramjoy. Thakurdas was about twentyfour and he 
was married to Sm. Bhagavati Devi, daughter of Ramkanta 
Tarkavagis, a Sanskrit Scholar of a nearby village, and Iswar 
Chandra was the eldest son of Thakurdas and Bhagwati Devi. 

At the age of five, Iswar was given to a local pathsala 
where he learnt every subject to the satisfaction of his teacher 
within a period of three years. Thakurdas now wanted to 
give higher training and so decided to take him to Calcutta. 

It was in November 1828 when they left for Calcutta. In 
the absence of any transport system they had to go on foot. 
It was a long distance and Iswar a boy of eight only had to be 
carried on the shoulder for the most part of the path. Iswar 
noticed stone pillars at regular intervals with something 
engraved on them. On enquiry he came to know that those 
were mile-stones and the number of miles showing distance, 
were written in English on them. When they reached destina- 
tion, Iswar said to his father that he had learnt the English 
figures from the numbers engraved on the mile-stones. 

Iswar was admitted first in a primary school, but after some 
hesitation was finally taken to the Govt. Sanskrit College at 
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the suggestion of Shri Madhusudan Vachaspati who was a 
relation of the family and admitted to the junior Vyakaran 
class on the Ist. day of June 1829. 

Due to poverty and pressing responsibilities of the family, 
Thakurdas could not have any education for himself. But he 
had dreams about the future of his son. He wished Iswar to 
become renowned Sanskrit scholar and open a ‘Chatuspathi’ in 
the village. 

In the college Iswar's presence at the beginning was in- 
significant. He could not dress himself properly like a boy of 
the town, but came to the college in his habitual dhuti and 
banyan made of hand-spun thread. He was carrying an 
umbrella while going to College and his classmates used to 
ridicule him. But the things changed when within six months 
Iswar won a scholarship and spent for the boys frequently by 
offering them sweets. In the College he was soon recognised 
by his teachers who found in him a talented boy with an extra- 
ordinary sharp memory. 

As desired by H. H. Wilson, who drafted the preamble 
and the constitution of the Sanskrit College, the curriculum 
included besides Sanskrit grammer, literature, rhetoric and 
philosophy, the social science, chemistry, anatomy and natural 
sciences. Iswar Chandra, who was an ardent learner, attended 
the optional classes and developed a mind for modern studies. 
In 1839 he qualified himself in Hindu law and obtained a 
certificate declaring him eligible for the post of Law Officer in 
any Court of Law. In 1841 he completed successfully the course 
of the Sanskrit College and was given the final certificate of 
the College, whereby the title ‘Vidyasagar’ was also awarded 
to him. 

There had been changes in the family set-up. At the age 
of 14 Iswar was married to Dinamoyee, a girl of eight only. 
His second and third brothers—Dinabandhu and Shambhu 
Chandra were also brought to Calcutta and admitted into 
the Sanskrit College. The Second brother Dinabandhu was 
a brilliant student of the College. Iswar Chandra, now 
Vidysagar was living in Calcutta with his father and younger 
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brothers while his wife Sm. Dinamoyee passed her days in the 
village house with her mother-in-law. 


Environment of Education : 


The Hindu College at that time was housed in the building 
of the Sanskrit College. Only a fence was drawn for demarka- 
tion and the students of the two colleges had easy access to 
each other. The students of the Hindu College had been 
under the spell of Derozio's teaching and they participated in 
discourses on modern ideas of science and philosophy of 
Europe. SAGK or Society for Acquisition of General Know- 
ledge was an organisation set up by the disciples of Derozio 
and Iswar Chandra was found to be a member of the SAGK 
from the beginning. The circle of his friends included the 
names of some prominent members of the ‘Young Bengal 
Group’ namely, Peary Chand Mitra (alias Tek Chand Thakur) 
Ramgopal Ghosh etc. On the other hand he became a member 
of the ‘Tattwabodhini Sabha’ of Debendra Nath Tagore in 
1839 and a member of the editorial board of the Tattwa 
Bodhini Patrika when the Patrika was published. He was 
found to participate in the discussions related to social and 
educational topics but abstain from all religious discourses. 

In the Sanskrit College he participated in competitions of 
essay-writing and of composing Sanskrit poems and always 
occupied first position—thereby securing scholarships or cash 
prizes. He was the most beloved pupil of his teachers who 
were the famous Sanskrit ‘pandits’ of the day, and was once 
selected to officiate as a temporary teacher of the Grammar 
class during the absence of its regular teacher. 


Appointment with the College of Fort William : 


The moment he came out of the College with the final certi- 
ficate and the title ‘Vidyasagar’ conferred upon him, he received 
an offer from the Secretary of the College of Fort William, Capt. 
G.T. Marshall for the post of ‘Sheristadar’ that is head-pandit for 
the Bengali class of the College, at a monthly salary of Rs. 50/-. 

The College of Fort William was established in 1800 for the 
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purpose of imparting training to the new civilians, coming to 
India to join administrative service. The College helped the 
young Britishers to acquire knowledge of regional language and 
culture as well as the habits and customs of the Indian people. 
This appointment helped Vidyasagar to be acquainted with the 
educated English young men and have direct contact with the 
latest developments in Europe in the educational milieu. 

Vidyasagar appointed teachers for himself to review and 
acquire sound knowledge in English language and literature. 
He took lessons of Hindi also from a Hindustani teacher. 

After joining the Fort William College Vidyasagar made 
his father resign from his office, and sent him back to the 
village home with a promise to pay him a monthly allowance 
Rs.20/-. He rented two rooms in the Bowbazar area and 
provided shelter to some village boys who came to Calcutta for 
higher education. 

His diligent habits and active participation in the affairs of 
the College, made him dear to Capt. Marshall, the Secretary of 
the college who now took his suggestion in all matters relating 
to training and education. Marshall introduced him to 
Dr. Mouat, Secretary to the Council of Education and in 1844 
to the Lord Hardinge, the Governor General of India who 
came to the College for a visit, Hardinge accepted the sugges- 
tion of the young teacher and passed an order for opening 
varnacular schools in Bengal. 

In 1846 Vidyasagar was offered the post of Asst. Secretary 
tothe Sanskrit College. The Secretary Shri Rasamoy Dutta 
was in the judicial service and therefore could not afford to 
spend adequate time for supervision of the College. Vidyasagar 
found that the standard of teaching had deteriorated and there 
was no discipline anywhere. He took up reformative measures 
and placed a memorandum with the Secretary for long term 
steps for thorough improvement. He wanted that his sugges- 
tions would be placed before the Council of Education with 
adequate notes by the Secretary. 

But Rassomoy Dutt did not wish that a young teacher like 


Vidyasagar should come to prominence and PASS 
; A. A. Wad 
&CJE.R.Y, West Benga As tibrary ‘8 ‘ 


e 
e 


m 0 M 90 » ff & a 


20 VIDYASAGAR 


report given by Vidyasagar. When he discovered the matter 
Vidyasagar immediately submitted his resignation. Vidyasagar 
came out of the College giving up the post in July 1847. 

His financial condition was alarming at that time. Out of 
fifty rupees of his salary he was to pay to his father a sum of 
twenty every month. In Calcutta he was living in a rented 
house with his two younger brothers. And then he was to 
provide food to about 20 poor students every day. Naturally 
the Secretary Rassamoy Dutt was astonished when he received 
the letter of resignation. 

Vidyasagar was undaunted. His reply to the sympathisers 
was that he would rather sell potato in the market than to 
continue in the service in a position of humiliation. 

We may cite in this connection another incident which 
evinces the bold and masculine traits of his character. The 
value he put to self-respect was more than anything else in 
this world. 

We have already seen that the Hindu College and the Sans- 
krit College were housed in the same building. Mr Karr an 
arrogant English scholar was Principal of the Hindu College. 
Vidyasagar who was assistant Secretary of the Sanskrit College; 
had to call on Mr. Karr one day on official purpose. Karr 
treated him with neglect showing an attitude as if he was 
superior to Vidyasagar and the latter was a subordinate officer 
under him. Vidyasagar of course bore it silently, but an oppor- 
tunity came which enabled him to give a retort. 

On a different occasion Karr had to come to the office the 
Asst. Secretary of the Sanskrit College, Vidyasagar did not 
offer him a chair ; nor did he rose to receive him. He stretched 
his legs on the table in front of him and spoke to Mr. Karr 
with a book in his hand in the same manner he met with 
previously. 

Karr felt offended and made a complaint against him to 
Dr. Mouat, Secretary of the Council of Education. On being 
called for an explanation, Vidyasagar sent his reply in the 
following words : 

'*..I thought that we were an uncivillzed race, quite 
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unacquainted with refined manners. Ilearned the manners of 
which Mr. Karr complains, from the genetleman himself a 
few days ago, when I had an occasion to call on him. My 
notion of refined manner, being thus formed from the conduct 
of an enlightened civilised European" 

Dr. Mouat who was an intelligent and wise man understood 
the thing and became silent. 

Vidyasagar, before he left College, purchased a printing 
press jointly with his friend Madan Mohan Tarkalankar by 
taking a loan. The purpose was printing and publishing books 
for students particularly for the boys of the vernaeular schools. 
He was aware that the 101 vernacular schools established by 
Lord Hardinge in 1844 had been closed due to non-availability 
of printed books and trained teachers. In the meantime he 
received a request from Capt. G. T. Marshall of thc Fort 
William College to write a book in Bengali for the civilian 
trainees of the college. As advised by Marshall he wrote a 
book in chaste Bengali. The book was a free translation of 
the Hindi ‘Betal pacchisi' under title ‘Betal panchavinsati’ 
which had been printed at the press of DeRozario & Coy. 
Capt. Marshall bought 100 copies of the book for the trainees 
of the Fort William College and paid him three hundred 
rupees. Atthe request of Capt. Marshall he edited another 
book Annada Mangal' of Bharat Chandra which was printed 
in his own press and published from his publication unit 
Sanskrit Press Depository. 

The idea behind the setting up of a printing press and a 
publication unit was mooted in him sometime back when the 
vernacular schools established under instruction from the 
Governor General, Lord Hardinge, were dissolved one by one 
for want of printed books for students, and teachers, capable 
of imparting lessons. The pressess which could print Bengali 
books on a regular basis were very few and therefore he 
acquired a press of his own and began to write books all for 
the students of junior classes. 

In March 1849 he was called back to the Fort William 
College to fill up the vacancy caused by the resignation of. 
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Dr, Durga Charan Banerjee, who was Treasurer and Head 
Writer. He was given also the responsibility of supervision 
of the annual examination of the Sanskrit College. 

In December 1850 Dr. Mouat of the Council of Education 
requested him to accept the post of Professor of Belles letters 
in the Sanskrit College which fell vacant when Madan Mohan 
Tarkalankar left for Murshidabad to join his new assignment 
as the Law Officer. 

Vidyasagar at that time had an added responsibility of 
supervision and management of the Calcutta Female School 
founded by J.E.D. Bethune, and was reluctant at the beginning 
to accept the offer. But on the insistence of Dr. Mouat and 
Capt. Marshall he agreed on the condition that he would be 
given in no time the position of principal with full respon- 
sibility. On the 5th December, 1849 he joined the College 
as professor of literature. Within ten days he submitted his 
report on the re-organisation of the College. The report was 
bold and comprehensive and got approbation of the Council 
of Education. He was made Principal on and from the 22nd 
January, 1851. 


Educational Reforms 


'*...Vidyasagar became Principal of Sanskrit College in 
1851 and promptly revived H. H. Wilson's educational ideal 
of modernity through cultural fusion.? —David Kopf. 


As said before, the report drawn by Vidyasagar was 
exceedingly bold and indicated radical reforms. The salient 
points of the report are enumerated below : 

i) His first suggestion was that the learning of Sanskrit 
grammar with the help of a stiff book like Mugdhobodh which 
was also written in Sanskrit was extremely difficult and there- 
fore facilities should be provided for learning the same with 
the help of a book written in the regional language.* 

ii) His second point was that to the students of the Sanskrit 


*N.B. To the surprise of all he wrote within a few days a book containing 
the first lessons in Bengali under the title ‘Upakramanika’. 
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College of Calcutta, the Sanskrit language should be taught 
with the ultimate object of making them proficient in Bengali. 

Then he eliminated from the curriculum all religious texts 
asalso the old and outdated books and introduced in their 
place, books containing modern and scientific ideas of Europe. 
He expressed that Vedenta and Samkhya were based on false 
concepts.* Yet the students should read them, as, in those 
areas the Hindus had reached the highest stage of their intellec- 
tual development. To counter-act their effect they should be 
given to read Hume and Mill. 

For the above purpose, that is to enable the students to 
read philosophies of modern Europe and compare them with 
the concepts of Indian books, they must be given to learn 
English. And he suggested, that instead of being optional the 
learning of English should be made compulsory from junior 
classes. 

Lastly he said that the aims of education should be 
to free the minds of learners from existing prejudices and 
superstitions. 

The Council of Education was obviously very happy at his 
able handling of the College, and they sent an invitation to 
Dr. Ballantyne, Principal of the Benaras Sanskrit College, 
to visit the Sanskrit College of Calcutta. Dr Ballantyne 
accepted the invitation and visited the College in August 1853. 

In his report, Dr. Ballantyne warmly appreciated the talent 
of Vidyasagar, but at the same time, made some suggestions 
for replacement of some text books as also some minor changes 
in the syllabus. The Council of Education requested Vidyasagar 
to accept the recommendations made by Dr. Ballantyne. 
Vidyasagar felt greatly offended at this and stood against any 
change in the scheme or syllabus which he had initiated. 
Immediately he gave a rejoinder and expressed in clear terms 
his difference and disagreement with Dr. Ballantyne. He 
urged that the original book of Mill on logic must be taught 


*This was a very bold assertion in the Vedantic environment of the 19th 
century India and has set the first stone of our new educational policy. 
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to the students and there could be no short cut to that. He 
also disagreed with Dr. Ballantyne in the latter’s opinion that 
Berkeley’s ‘Inquiry’ should be included in the syllabus. His 
argument was that Barkeley’s thoughts were similar to those 
of Indian philosophers and would therefore induce students 
to believe that what Indian Philosophers had writter, were true 
and correct in toto, “I beg leave to remark, that," Vidyasagar 


In this letter Vidyasagar expressed in clear terms the goal 
of his educational reforms : 

“What we require is to extend the benefit of education to 
the mass of the people,” É 

By the term *benefit of education’ he meant scientific truths 
of education which would emancipate the mind from age—old 
beliefs and superstitions. This was evident when he said in 
the same letter, **,.... hereafter every qualified student will 
be found free from all the prejudices of his country men." 

Vidyasagar imbibed a secular view and a scientific attitude 
in the field of education. He was not only a thinker but a 
great worker, imbued with pragmatic ideas regarding the 
environment. The "Bodhodaya' (or the Rudiments of know- 
ledge) which he wrote in 1851, was intended to impart scientific 
knowledge to young learners. The lessons through out the 
book relate to description of different types of matter— 
animate and inanimate, knowledge of astronomy and 
arithmatic. 

The daring step he took in the administration of the 
Sanskrit College, was to throw open the doors of the College 
to others than the “Brahmins” and Vaidyas as was the usage 
previously. The College was now made open for all respectable 
Hindus. 
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In 1856, when the University of Calcutta was established, 
Vidyasagar was made a founder fellow. 

It may not be known to many of our readers that Vidyasagar 
had built up a wonderful Library in his own house, fragments 
of which are available even today in the Bangiya Sahitya 
Parisad, Calcutta. He spent lavishly on purchase of books 
and procured rare books from booksellers of Europe. 
The present writer had an occasion to visit a portion 
of this library and he was impressed by the type of 
collection. The books on education Vidyasagar had, included 
John Locke, John Gasper, Spurzhaim, J. William, George 
Combe, A. E. Fletcher, Sir Charles Hay Cameron, Sir 
Charle Edwad Trevelyan etc., and bear evidence of his zeal 
to learn the principles of education prevailing in modern 
Europe. He had experienced the difficulties of the learners 
and the drawbacks of the systems of oriental learning. He 
had also known that the students in our country, did not 
have any opportunity to acquaint themselves with the modern 
thoughts of the world. Before he undertook the task of reform, 
Vidyasagar got himself fully prepared. He had all the books 
of Sarah Frances Alleyue and Thomas Kervchever Arnold and 
the books of history by Arnold Thomas, Sir Archibold Allison, 
Asworth Philip, George Bangkroft and William Henry Smith. 

In literature, he was a fond reader of Shakespeare which 
was evident from his adoption of the theme of Comedy of Erros 
in his Bengali book ‘Bhranti Vilas’ (1869). He also liked 
Jane Austen and had all her novels in his library. 

The humanistic ideas of the later 18th century writers 
vibrated his consciousness, and Vidyasagar, who was born in 
an age of chaotic uproar, calmly wove his programme of 
reformation both in the fields of social justice and scientific 


education. 


Transmission of his ideas on Education 

As Principal of the Sanskrit College, Vidyasagar had the 
opportunity to implement his ideas of synthesising the static 
knowledge of India with the dynamic life-force of Europe. His 
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educational report, prepared at the request of the Council of 
Education, for the revival of the the Sanskrit College, reflected 
the modernity of his mind and the greatness of his vision. 

Unlike Rammohan Ray, Vidyasagar was astonishingly free 
from all religious dogmas and the only religion he followed 
unflinchingly throughout his life was humanism. He did not 
even hesitate to declare Vedanta as a ‘false system of philo- 
sophy’ in the present-day world. Though born in a conservative 
Brahmin family, he never bothered about casteism and let the 
doors of the Sanskrit College open for all. 

We must not omit to mention in this connection that a 
Scheme for mass education in India, was first drawn by William 
Carey in 1814. At that time, Carey was in the faculty of the 
College of Fort william and he advocated “a vernacularist 
position on cultural revitalisation”, Carey proposed to 
educate the people through their own languages. In 1816, 
J. Marshman of the Baptist Missionary Society published his 
proposals under the title ‘Hints relative to native Schools etc..." 
which contained his scheme for Vernacular schools. Marshman 
laid great emphasis on the use of Bengali as the medium of 
education. * 

The idea and policy of spreading education among the 
masses in their regional languages was not accepted by the 
Government till 1853. Efforts were made by individuals and also 
by private organisations. In 1844, Lord Hardinge decided to 
set up 101 Primary schools in Bengal, Bihar and Orissa but 
his attempt did not Prove successful. Even in 1848, when 
Dalhousie was Governor-General of India, “Government-aided 
and Government-inspected education for men and women was 
unthinkable.** 

But the idea was changed when a comprehensive scheme 
introduced by Thomason, the Governor of North-West-Pro- 
vinces for imparting education in Vernacular language met 
tremendous success, In 1853, the Governor-General asked 


ls 
*Reform & Regeneration of Bengal, p. 53.69. 
**Dalhousie in India, p. 55. 
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The Bengal Government to submit a report on the possibility 
of spreading Primary education in Vernacular languages. 

F.J. Halliday, the Governor of Bengal submitted a detailed 
Teport on the matter in November 1854. In his report, Halliday 
gave his whole-hearted support to the scheme of introducing 
Primary education in vernacular language and recommended 
the name of Iswarchandra Vidyasagar as Superintendent of 
the scheme. He also attached a separate report made by 
Vidyasagar who said that, for the benefit of the people the 
remodelling and expansion of education in Bengali was 
essentially necessary. 

His idea of mass education through the medium of 
vernacular language has been crystalised in the following lines : 

“What we require is to extend the benefit of education to 
the mass of the people. Let us establish a number of vernacular 
schools, let us prepare a series of vernacular class-books 
on useful and instructive subjects, let us raise up a band of 
men qualified to undertake the responsible duty of teachers 
and the object is accomplished..."* 

We also quote below a few paragraphs from the notes 
prepared by Vidyasagar on the Sanskrit College. The copy of 
the notes** was available from the unpublished documents of 
the Sanskrit College. The lines, reproduced below will evince his 
interest in the development of Bengali language and literature. 


Notes on the Sanskrit College : 
1. The creation of an enlightened Bengali literature should 
be the first object of those who are entrusted with the 
superintendence of education in Bengal. 


2. Such a literature cannot be formed by the exertions of 
those who are not competent to collect the materials 
from European source, and to dress them in elegant 
expressive idiomatic Bengal. 


3. An elegent, expressive and idiomatic Bengali style 


*Vidyasagar’s letter, dt. 7.9.1853 to Dr. F. J. Mouat, Secretary to the 
Council of Education. 


**Binay Ghosh : Vidyasagar O Bangali Samaj (Orient Longman edition), 
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cannot be at the command of those who are not good 
Sanskrit Scholars, Hence the necessity of making Sans- 
krit Scholars well versed in the English language and 
literature... A 


4. Experience proves that mere English Scholars are alto- 
gether incapable of expressing their ideas in elegant and 
idiomatic Bengali. They are so much anglicised that it 
seems at present almost impossible for them, even if 
they make Sanskrit their after-study, to express their 
ideas in an idiomatic and elegant Bengali style. 

5. It is very clear then that if the students of the Sanskrit 
College be made familiar with English literature, they 
will prove the best and ablest contributors to an enligh- 
tened Bengali literature...etc. 


The policy of the East India Company with regard to spread 
of education in India was determined and the charter signed 
on 19 July, 1854 by Charles Wood, Director of the Board of 
Control. 

The Despatch directed the Governor-General to set up a 
machinery for managing the department of education. 
Accordingly the post of the Director of Public Instruction was 
created, and thc University of Calcutta was to be established. 
Iswarchandra Sharma (Vidyasagar) was appointed a Fellow, vide 
the letter of the DPI, No. 154 Public Con dated 26 January, 
1855.' His appointment to the post of ‘Inspector of Schools’, 
in addition to his existing responsibilities as Principal of the 
Sanskrit College, was announced on Ist May, 1855. 

Immediately after assuming the new responsibilities, 
Vidyasagar proposed to set up a Normal School for the train- 
ing of the teachers and suggested the name of Akshay Kumar 
Datta as a teacher of the Normal School. The School was 
housed at the Sanskrit College under direct supervision of 
Vidyasager. Within a year, he established 20 schools in 
4 districts of Nadia, Burdwan, Hooghly and Midnapur. This 


Ema essi, 
*Brajendranath Bandyopadhyaya : Iswarchandra Vidyasagar, p. 53 (Sahitya 
Sadhak Charitmala Series). 
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did not include the number of schools established by him 
at his own expense or initiated by him at the expense of private 
individuals. 

As an educationist, he was conscious that useful printed 
books were not available for the young learners and although 
the Calcutta School Book Society had been established for 
printing and publication of cheap books, their attempt in 
this regard was quite inadequate. There was practically no 
books even though Ramram Basu and Mrityunjay Vidyalankar 
wrote a few books in a crude form. Ramram's Pratapaditya 
Charita (1802) was one of the worst specimens of Bengali prose 
writing in the opinion of Dr. Sushilkumar De and Mrityunjay's 
books—four in number—were hardly useful to young learners 
of the Bengali language. Vidyasagar stressed in his scheme 
the need for writing useful books for students, and himself 
took up the task. He had to start from the alphabet, and he 
wrote the first primer Varna Parichaya (1855) which is even 
now treated as the best book of alphabet for the beginners. 
His next books in this regard were ‘Kathamala and Charitabali 
both published in 1856. Previously too he had written and 
published a book for children known as Bodhodaya (1851). 
This was also the best book of its kind published in Bengali 
during the 19th century. 

In his report to the Council of Education on the reform 
and renovation of the Sanskrit College, he recommended a 
thorough change of the syllabus by deleting the books which 
he thought were either useless or harmful to students and 
including those-which would help the learners to perceive the 
‘truth’. He deleted the book of Raghunandan Bhattacharya, 
a scholar of the 16th century, renowned for introducing all the 
evil customs, religious ceremonies and rituals in his book Asta 
Bingsati Tattwas, i.e. twenty eight dictums. He proposed 
that ‘‘the study of English be commenced in the Alankara 
Class". The reason was that “‘by the time, the students come to 
the Darshana or Philosophy class their acquirements in English 
will enable them to study modern philosophy of Europe. Thus 
they shall have an ample opportunity of comparing the systems 
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of Philosophy of their own with the new philosophy of the 
Western world. ‘He decried the reading of the grammar 
Mugdhabodha throughout the period of the first five years and 
said, “it seems to me an astounding fact that one should 
be studying a language for 5 years and scarcely understand 
a bit of it". 

Mention should be made that to lessen the pains of the 
young students of Sanskrit, Vidyasagar wrote and published 
Upakramanika in 1851 and Byakarana Kaumudi in 4 volumes, 
the first in 1853 and the others in 1854 and 1862. 

In 1853, Dr. Ballantyne, Principal of Benaras Sanskrit 
College, visited the College in Calcutta. In a report while 
appreciating the work of Vidyasagar, he suggested that 
Berkeley's Principles of Human Knowledge be taken in as a text 
book. Vidyasagar immediately opposed the move as, in his 
opinion, to the students who were already acquainted with the 
principles of Vedanta and Sankhya, the study of Berkeley would 
be redundant and useless, He also gave a sharp report to 
Ballantyne's comments, that the English course in the Sanskrit 
College might "end in pursuading the learner that truth is 
double." Vidyasagar wrote to the Council of Education : 

"I believe, the danger that Dr. Ballantyne apprehends is 
not so inevitable in the case of an individual who has 
intelligently studied both English and Sanskrit sciences and 
literatures. Truth is truth if properly perceived. To believe 
that truth is double is but the effect of an imperfect perception 
of truth itself—an effect which I am sure to see removed 
by the improved courses of studies we have adopted at this 
Institution." 

The above rejoinder clearly shows the views of Vidyasagar 
on the system as well as the aim of education. Education, he 
felt must help one to find out the truth that lies in the pursuit 
of cultures and in the understanding of the religion of 
humanism, 


Clash with the Government 
He played an amazing role in the development of female 
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education. Taking the advantage of his position as Special 
Inspector of Schools and with the verbal consent of Halliday, 
the Governor of Bengal, he established as many as 40 schools 
for girls during the period of 6 months between November 
1857 and May 1858, although there was no sanction for 
expenses in this regard. The thing was referred to higher 
authorities in due course. Halliday recommended the cause 
but the Governor-General was reluctant to approve of any 
scheme for female education and ultimately the entire burden 
of expenses for those schools fell upon Vidyasagar. 

In the meantime, further changes were made in the 
administration of the Education Department. In pursuance 
of the policy taken by Charles Wood, the Council of Education 
was abolished and the position of the Director of Public 
Instruction was created. A young British officer, W. G. 
Young by name, was appointed to the post and he started to 
show his apathy towards the speed with which Vidyasagar 
had been working. He asked Vidyasagar not to open any 
model school without consulting him first. 

There was another set-back for him at this time. The 
Sepoy Mutiny broke out in 1857. In August 1857, Vidyasagar 
was informed that the building in which the Hindu College and 
the Sanskrit College had been housed would have to be vacated 
for the British Soldiers. Vidyasagar immediately objected to 
such an order and wrote to DPI on the 1lth August conveying 
his strong protest against any such arrangement, But in 
compliance of the Order of Colonel Stratchy and with the 
help of Sutcliff who was Principal of the Hindu College, the 
DPI closed the schools and colleges in that building, and 
made over the possession to the Army. Viyasagar was asked 
to find out a rented house for the College. This gave a rude 
shock to the man which was manifested in his letters to F. J. 
Halliday, written in August and September 1858 at the time 
of submission of resignation. On the 29th August 1858, 
Vidyasagar submitted his letter of resignation to the Director of 
Public Instruction. On 15th September he wrote to Halliday, 
a letter the extracts of which are quoted below : 
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My dear Sir, 


“After mature deliberation, I find that I cannot either with 
consistency or propriety omit the parts of my letter which 
appear objectionable to you. It is true that ill health is one of 
the principal causes which have induced me to resign. ButI 
cannot conscientiously say that, that is the sole cause. If it 
were so, I could have applied for a long leave and renovated 
my health. I had often represented to you, that J frequently 
felt it disagreeable and inconvenient to serve Government under 
existing circumstances, and that I considered the present system 
upon which the Department of Vernacular Education was 
conducted, was a mere waste of money. You are aware that 
I often met with discouragement in my way. Isaw besides 
no prospects of advancement and more than once I felt my 
just claims passed over. Thus I hope you will be pleased to 
admit that I had reasonable grounds of complaint; but I would 
nevertheless have continued in my present post for sometime 
longer, if I were not forced to take the step I have taken, by 
prolonged ill health which has made me unfit for my responsible 
duties, and when the above considerations had such a consider- 
able share in the decision to which I have come, their omission 
in my letter would certainly have made me liable to the charge 
disengenuousness, For the same reasons, I feel it very difficult 
to alter it now...... MI 

Vidyasagar was only 38 years old at that time. 


The Metropolitan Institution 


After he broke off relation with the Sanskrit College, the 
most glorious performance of Vidyasagar was the Metropolitan 
Institution, the first private college in Bengal. After Rammohan 
Ray, it was Iswarchandra Vidyasagar who had the vision of 
a national leader and who could foresee the emergence of 
2 new culture out of the blending of Indian idealism with 
European nationalism. He had plunged into the ocean of 


T a ae 
*Subalchandra Mitra: The Life of Iswarchandra Vidyasagar, 1902. 
p. 341-42, 
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European literature and was conscious of the progress of 
human society. Although born in a poor and orthodox 
Brahmin family, Vidyasagar set up for the first time in the 
country, an institution to spread higher English education 
among the common people. 

The English missionaries and the Government officials 
opposed his move. The official policy towards education had 
already changed. The Hindu College had been taken over by 
the Government and renamed as Presidency College. The 
Government Colleges under the guidance of the University were 
charged with the responsibility of giving higher education. The 
Government disliked the idea and the people disbelived him. 
But Vidysagar was undaunted. He fought hard against 
adversities and proved that a College for imparting higher 
education on modern European method could be run efficiently 
by an Indian. 

We must remember the background. The first English 
School in India was established on Ist December 1758, by Rev. 
Z. Kiernander, a protestant missionary. The Serampore 
College at Hooghly was founded in 1815 by William Carey 
and Marshman both of whom openly denounced Hindusim. 
The students of Hindu College, which was established in 
1817, were under the overwhelming influence of European 
and Christian professors, and expressed their hatred for 
everything that was of Hindu tradition. 

There were on the other hand, schools founded by some 
generous-hearted gentlemen who endeavoured to maintain the 
dignity of Indian tradition. The Oriental Seminary founded 
by Gourmohan Auddy in 1829, was a remarkable instance of 
such aneffort. Vidyasagar, who was closely related to the educa- 
tion department of the Government was fully aware of the 
situation and he knew that private efforts were quite unlikely to 
receive any help from the Government. He had a very bitter 
experience of the official attitude. His action in setting up the 
model schools and the girls’ schools in the 4 districts of Bengal 
did not meet approval in spite of the whole-hearted sympathy 
for Vidyasagar of F. J. Halliday, the Governor of Bengal. 
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The Calcutta Training School was set up in 1859 by some 
gentlemen of Calcutta. Soon after he broke off relations with 
Sanskrit College, he became connected with the Calcutta 
Training School. In 1861, he was entrusted with the full respon- 
sibility of the School and made its Secretary. Vidyasagar was 
anxious to get affiliation of the University. He changed the 
name of the School to Metropolitan Institution and submitted 
a petition to the Senate. But the Senate which was dominated 
by European members, was influenced by the Christian missio- 
naries and refused to recognise the Institution on flimsy 
grounds. 

But nothing could subdue his energy. Vidyasagar spent a 
considerable sum for the Institulion. Even the chairs and 
tables he purchased by his own funds. In the teaching staff, he 
included distinguished persons having considerable teaching 
experience. He resubmitted his petition in 1872. This time 
he contacted the prominent members of the Senate. In his 
letter to Bailey, he gave an undertaking to shoulder the full 
financial responsibility of the Institution. 

This time his prayer was granted and the Metropolitan 
Institution was recognised as a second grade college being 
allowed to conduct classes upto F.A. standard. [ Vide, Minutes 
of the Syndicate, 1871-72, no. 8 ] 

In 1874, the first group of students was sent for the F.A. 
Examination, and to the surprise of all Jogendra Chandra . 
Basu of the Metropolitan Institution stood Second in order of 
merit. Even Mr. Sutcliffe, the Registrar of the University, 
expressed—'the Pundit has done wonders’. 

Vidyasagar was evidently happy. In 1876, he appointed 
Suryakumar Adhikari, a young teacher of the Hare School, 
as Secretary of the Institution, and subsquently made him 
Principal of the College. 

In 1879, the Metropolitan Institution was made a first grade 
College. In 1881, the Institution sent 38 students for the B.A. 
Examination out of which 16 came out successful. This was 
for the first time in India, that an un-aided private college sent 
up candidates and passed 16 out of 38 in the B.A. Examination. 
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Asa result of this success, the Metropolitan Institution was 
granted affiliation in teaching M. A. and Law. In 1884, the 
number of students rose to 506. In appreciation of this 
tremendous success, Suryakumar Adhikari, Principal of the 
College, was made an honorary fellow of the University of 
Calcutta, Iswarchandra Vidyasagar was nominated a member 
of the Faculty of Oriental Learning of the Punjab University. 

The present building of the Institution ( now renamed as 
Vidyasagar College ) at Sankar Ghosh Lane, Calcutta, was 
erected by Vidyasagar at a cost of a lakh and a half of rupees. 
The expenditure was fully borne by him.* 

The system of imparting education to women was practically 
unknown in Bengal at the beginning of the 19th century. 
Education of women was regarded as being against religious 
injunction and “there was a superstitious idea that a girl 
taught to read and write would soon after marriage become 
a widow’’.** 

The move for female education in Bengal was first launched 
by the Christian Missionaries, who were “inspired by the zeal 
of spreading gospel among the natives”. The Calcutta Female 
Juvenile Society established in 1819, the Ladies’ Society for 
Native Female Education in Calcutta and its Vicinity or even 
the Central School established by the joint efforts of Baidyanath 
Ray and Mr. & Mrs. H. H. Wilson could not achieve any 
success, as these schools were attended by girls belonging to 
lower classes of the Society. The attitude of the upper class 
Hindus was clearly expressed through a letter dated 10. 12. 
1821 of Radhakanta Deb who wrote to the Secretary of the 
Calcutta School Society on his proposal to appoint a qualified 
lady teacher viz. Miss Cooke for teaching girls in Calcutta. 
In his letter, Dev said—*none of the good and respectable 
Hindu families will give her (Miss Cooke) access to their 
women’s apartment, nor send their females to her school 
if organized." 

The learned of Ihe Hindu Society did not try to realise that 


SS 
*Santoshkumar Adhikari : Vidyasagar, (in Bengali), 1270 
**Dr, R. C. Mojumdar—Glimpses of nineteenth century Bengal, p. 13 
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denial of education to women was denial of their basic rights. 
If the inhuman sufferings of women were to be removed, if 
they were to be liberated from the clutch of age-old prejudices 
and blind superstitions, it was necessary to eradicate ignorance 
from their minds by infusing the hight of education. But 
the development of female education meant that the prejudices 
of the upper class Hindu gentlemen would have to be removed 
first. Vidyasagar was fully conscious of this aspect and he 
knew that “the majority of the Hindus in Bengal, particularly 
in Mufussil areas, were for a long time bitterly opposed to the 
idea not only of sending girls to schools but even of starting 
such institutions."* 

Vidyasagar was fully conscious that unless education could 
be imparred to women, it would be impossible to free them 
from the chains of superstitions. Moreover, it was education 
alone that could make one conscious of one's rights. He was 
therefore, exceedingly happy when he received a call from 
Mr. Bethune to assist the latter in running the Hindu Female 
School which was established in May of 1849. 

J.E.D. Bethune, founder of the ‘Hindu female School’— 
later renamed as ‘Bethune School’—played a significant role 
in the field of women's education in Bengal. He was President 
ofthe Education Council and happened to know Vidyasagar 
as a zealous worker in the field of education. He, therefore, 
selected Vidyasagar to be his assistant and made him Honorary 
Secretary of his School. 

Bethune died in August, 1851. By that time, Vidyasagar 
had become Principal of the Sanskrit College. The responsi- 
bility of running the school after Bethune's death was taken 
over by Lord Dalhousie who requested Vidyasagar to continue 
as Secretary. In 1856, the Government of Bengal took over 
the management of the school and a new Managing Committee 
was formed with Cecil Beadon as President and Vidyasagar 
as Secretary. He continued in the position of Secretary, till 
1869 when he resigned due to difference of opinion. 


*Glimpses of Bengal in the nineteenth century, p. 64. 
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It should be mentioned in this connection that Mr. Halliday, 
the Governor of Bengal, was very much enthusiastic about the 
spread of women's education in this country. Halliday had a 
deep regard for Vidyasagar and he had discussion with him 
on the various aspects of education—particulurly on the pro- 
blems and possibilities of development of women's education. 
Vidyasagar had also been in the position of Special Inspector 
of Schools at that time. He seized this opportunity and 
started to open girls’ schools in different districts of Bengal. 
The first one was opened at Jougram in Burdwan, and the next 
two at Doarhata and Gopalnagar in Hooghly. His action was 
immediately confirmed by Halliday. 

In the course of one year, Vidyasagar opened 40 girls' 
schools. Carried away by his zeal, he advanced money from 
his own pocket and then placed his report with the Director 
of Public Instruction for approval. 

Unfortunately, consequent on the effects of Sepoy Mutiny, 
the Ministry in England decided to curtail expenditure on 
education. Gordon Young, Director of Public Instruction, 
who was much jealous of vidyasagar's overwhelming perso- 
nality, now availed himself of the opportunity, created by the 
changed situation and refused to approve of the expenditure. 
Vidyasagar, who had an indomitable spirit, decided to 
shoulder the liability for running those schools by raising 
donations. 

In the year 1866, Miss Mary Carpenter, a great social 
worker of England, happened to visit India. The day she 
reached the country, she expressed her desire to meett he great 
educationist and social worker Pandit Iswarchandra Vidyasagar. 
At her request Mr. Atkinson, the then Director of Public 
Instruction, wrote a letter introducing Miss Carpenter to 
Vidyasagar. The text of the letter is reproduced below : 


“My dear Pundit, 

Miss Mary Carpenter whose name you are no doubt 
acquainted with, is anxious to make your acquaintance 
and to talk to you about her project for furthering 
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female education in India. Could you come at the 
Bethune School to meet her on Thursday morning 
about half-past 11 O'clock? I am going to take her 
there for a first visit which is intended to be quite of 
a private character, and it would be a good opportunity 
to introduce you to her 


yours very truly, 
27-11-1866 W. S. Atkinson" 


Miss Carpenter was fascinated by the zeal of Vidyasagar 
and his sincerity to uphold the rights of women. 

At the Bethune School they met. Miss Carpenter wanted 
Vidyasagar to accompany her in her visit to Uttarpara Girls' 
School. Mr. Atkinson and Mr. Woodrow, Inspector of 
Schools, also accompanied them. An accident took place 
during the return journey. The carriage in which Vidyasagar 
was seated, suddenly overturned throwing him down on the 
Street. He was injured by this fall. 

Miss Carpenter wanted to give a dynamic turn to the 
system of female education in India and she sponsored certain 
proposals ; including the one for the setting up of a Female 
Normal School. Miss Carpenter did not have any direct 
knowledge of the conditions in India and therefore, she wanted 
to depend on Vidyasagar. She had the support from the 
Lieutenant-Governor, Sir William Grey, Mr. Atkinson and 
other officers of the Education Department and also from 
persons like Keshav Chandra Sen. Sir. William Grey sought 
the opinion of Vidyasagar, But Vidyasagar opposed the move 
and put forth the reasons showing the impracticability of such 
proposals. Grey acknowledged his letter and wrote to him on 
14th October, 1867. The text of his letter is reproduced below : 


“My dear Sir, 


I am greatly obliged to you for your letter of the Ist instant, 
it is both useful and interesting. I hope you will not, on any 
account, postpone your visit to the N. W. Provinces, and I trust 
that you will obtain a revival of health from the change. 
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Should I find you in Calcutta, however a few days hence, T 
shall be most happy to see you and to hear your views as to 
the reorganisation of the Bethune School. Otherwise you can, 
perhaps, find leisure to write to me on the subject from the 
North-west. 

If you desire to have letters of introduction to any of 
the Government officer in the N. W. Provinces, I shall be glad 
to assist you in that way. I shall be at Belvedere from the 
18th inclusive.” 

I am yours sincerely, 
W. Grey 


Social Reformer 


“Vidyasagar was Bengal's most learned Sanskrit Scholar, 
but her most successful Social reformer; he was an 


ardent rationalist.” 
David Kopt. 


The greatness of a great educationist cannot be properly 
understood unless we study his activities in entirety. His 
life became a workshop and his actions moved to various 
directions. In the year 1850 which earmarks the beginning of 
his extremely active life, he joined his hands with J E D 
Bethune, in founding a school for the girls of the Hindu 
Society. According to existing custom of the society, the girls 
of caste Hindus were to be married at or about the age of 
eight. After marriage they were confined within the house and 
debarred from moving outside. Vidyasagar wrote an article 
on the demerits of child-marriage in which he expressed in 
clear terms that one of the reasons for the decay and degenera- 
tion of the Hindu Society was the custom of marrying girls at 
an early age and thereby keeping them illiterate and without 
education. 

Vidyasagar felt distressed at the wretched condition of 
women-folk, and resolved to put out their miseries and devolve 
to them the rightful place in the Society. He was a rationalist 
out and out, and the aim of his educational reforms coincided 
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with the goal of changing the pattern of the Society by 
removing the evil customs and superstitions. His next move 
Was to establish the right of widow girls to marry and Stop the 
nuisance practice of polygamy. 

In January 1855, he wrote a book on the question of 
"whether the marriage of widow girls should come into 
Practice’, The Second book came out in October next. The 


English version of the book under title "Marriage of Hindu 
widows”. His efforts became successful and in July 1856 an 
act was promulgated legalising such marriages. In December 
1856, the first Marriage was arranged—the bridegroom being 
Shris Chandra Vidyaratna. All expenses of marriage were 
borne by Vidyasagar The ment year a mumber of marriages 


For the training and education of minors who were heirs 
of the zamindary estates or Princes of native states, the 
Government of India set up the Wards Institution in 1855. 
Shri Rajendra Lal Mitra was the director. In 1863, November, 
Vidyasagar was nominated Visitor of the Institution by the 
Secretary to the Board of Revenue, Mr. Chapman. 

During the following two years, the reforms and suggestions 
for improvement, as put forth were accepted and carried 
into effect. But in 1865 his suggestion to abolish corporal 
punishment for the wards went un-heeded, and this induced 
Vidyasagar to resign from his post of Visitorship. 

In the same year, that is, in 1863 he was appointed 
a member of a Committee formed to consider the introduc- 
tion of Sanskrit in the curriculum of the University of 
Calcutta. 


Sunk in debts 


The expanses for running various girls schools opened by 
him while he was in the Government service, now became his 
Personal liability and he opened a fund for the purpose. But 
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donations by others dwindled gradually and ultimately he had 
to shoulder the entire liability. 

Besides, he had to incur expenses for remarriage of Hindu 
widows and the financial Condition of Vidyasagar became 
strained and difficult. At this Stage frustrations overshadowed 
his mind as and when he received the news that in some rural 
areas the zamindars combined with the local police to forcibly 
put out all attempts for widow-marriage and that in many 
cases, the bride-grooms after consummation of marriage 
with a widow girl were driving away their wives depriving the 
girls of whatever they might have received as marriage gifts. 

Vidyasagar borrowed money from different sources—from 
Maharani Swarnamayee of Cossim Bazar, Raja of Nuddea, 
Krishnagar, Dr. Durga Charan Banerjee and others. He had 

Xo sell a Potion of bie press to sepay the loans he had 
incurred to help Michael Madimsadam Dutt, the noted poet of 

Of Bengal. At one particular fime, the loans mounted upto 

Rs. 45,000/- as estimated by the ‘Hindu Patriot, and the 


editor of the ‘Hindu Patriot’ made an appeal to the public 
to come forward and repay the loans. This enraged the 
spirited brahmin who published a letter in protest, expressing 
that the appeal or the news of his debts was uncalled for and 
made without his knowledge. à 
Vidyasagar felt a shock when at the end of 1865 his father 
decided to leave for Benares and spend the remaining years of 


his life there. 


In the year 1867, a fearful famine broke out in South 
Bengal and in Orissa. There was an acute scarcity of food 
and the people ran amuck and died helplessly on the streets. 
The moment Vidyasagar received the news, he hurried to his 
home district Midnapur and found that his mother Bhagwati 
Devi was labouring hard to feed the hungry distressed, at 
Beersinha. But the suffering of the people at Midnapur, 
Hooghly and Burdwan, was beyond imagination. Vidyasagar 
opened feeding camps in different areas and took up the 
matter with the Governor of Bengal. He visited the affected 
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areas, remained present among the victims and did hís best to 
redress their sufferings. 


Disasters : 


His health broke down partly due to the wound he received 
at Bally from an accident and partly because of the strains, 
he took during the last few years. In 1869 he came to Burdwan 
for rest. But a fatal epidemic of malarial fever broke out 
and affected seriously the nearby Muslim villages. Vidyasagar 
opened free dispensaries and made arrangement for supply 
of free medicines and food to the distressed men. 

In the month of March, his house at Beersinha was 
completely gutted by fire and he had to build new huts for the 
accommodation of his family members. 

In the same year an incident took place in his village with 
which the marriage of a widow girl was connected. It was 
evident that his own son Narayan and his younger brother 
Ishan Chandra were involved in the incident. The details are 
not known, but it must have been a very serious offence on the 
part of his family members, as he left the house next day and 
made it known to his family that he would never come back to 
his place again. 

On reaching Calcutta, he sent letters to his mother, father 
and wife, intimating them that he did not any longer expect 

any thing from the family. In his letter to his wife Dinamoyee 
he said,— 

“My desire for the bliss of domestic happiness has now 
come to an end, I do not any longer have any hankering for 
that...... ..I am departing for good and pray to you humbly 
that you will excuse me for any act of mine causing any 
dissatisfaction to you. Your- son has become an adult now, 
and he will look to your needs and give protection to 


The letters bear a clear evidence that he was extremely 
annoyed at the behaviour of his son, who had been pamperred 
and given shelter against his misdoings by the members of his 
family. 
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Marriage of his son with a widow girl : 

But, yet he had to care for his son the next year. The news 
was brought to him that Narayan wanted to marry a widow 
girl of 16 who had been given shelter at the house. This time 
Bhagwati Devi, that is, the mother of Vidyasagar, his wife and 
all other relatives vehemently opposed the proposal. But 
Vidyasagar who was father of the widow-marriage bill, decided 
at once that the marriage would be consummated. He brought 
his son and the girl to his Calcutta residence and gave effect 
to the marriage ceremony almost single handed, with the help 
of his Calcutta friends. 

After the celebration of the marriage, Vidyasagar wrote a 
letter to his third brother Sambhu Chandra who was also 
against such marriage and gave his opinion to his elder brother 
that all the friends and relatives would severe their connections 
in case of such a marriaga. A portion of the letter Vidyasagar 
wrote, is reproduced below : 

**,,,Narayan hes been married to Bhava Sundari on Thurs- 
day, the 27th Shravan. Do communicate the news to our 
mother and others of the family..." 

“If my son married a virgin girl and not a widow, I could 
not have shown my face before outsiders... I believe, the 
inauguration of widow-marriage into the Society is the most 
virtuous deed of my life. Ido not think I shall be able to do 
anything greater or more remarkable than this. For the 
furtherance of the cause of widow-marriage I have spent what- 
ever I earned and I am prepared to.give up my life to make it 
acceptable to the Society..." 


The personality was indomitable. The man was fearless and 
uncompromising. This uncompromisina attitude made him 
alienated from others from his friends and relations, from the 
members of his family, from his very affectionate mother too. 

In 1871 Bhagwati Devi, the mother of Vidyasagar died on 
the last day of the year. In 1872 his relationship with his son 
became bitter. He was greatly offended at the behaviour of 
Narayan. He was so much dissatisfied that he cut off all 
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connections with his only son. In the year 1875 Vidyasagar 
wrote his will and mentioned in clear terms that he had disow- 
ned Srijut Narayan, who was known to be his son, because of 
his dealings which were dishonest and self-motivated. The 
names of about fortyfive persons including institutions, were 
given in the will as beneficiaries. They included besides his 
daughters and grandsons and grand daughters, helpless widows, 
distressed persons, schools and charitable institutions. 


It was a very remarkable deed for Vidyasagar to establish 
in the year 1872, the “Hindu Family Annuity Fund". was 
based on family pension scheme and intended to help the 
widow women, children who had lost their parents and old- 
aged persons. 


In the year 1876 he purchased a plot of land at Badurbagan 
and built a building. In January 1877, he shifted to this new 
building and his very valuable library was housed. He had 
owned a small bungalow at Karmatar (Santhal Pargana) also, 
where he used to spend a few months every year among the 
localSanthals. At Karmatar he had established a free-school 
for the Santhal boys and a charitable dispensary for the local 
aboriginals, who were too poor to meet their medical expenses. 
Karmatar was not only a health-resort for him but also provi- 
ded peace and repose for his mind. 

* * * * * 

Sitting in a small room in France, Michel Madhusudan 
Dutt, the future poet of Bengal, said to his weeping wife in 
1864..." ...the man to whom I have appealed, has the genius 
and wisdom of an ancient sage, the energy of an Englishman, 
and the heart of a Bengali mother". The appreciation came 
from the people as well as the Government. His countrymen 
called him 'Dayar Sagar' that is, an ocean of kindness while 
warm acknowledgement was expressed by C. T. Montrisor, 
Commissioner of Burdwan Division, in a letter which is quoted 
below. 

“I have been instructed by the Secretary to the Government 
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of Bengal...... to express to you the warm acknowledgement of 
Government for your generous exertions in relieving the poor 
during the recent scarcity in the Hooghly district." 

In 1877 Sir Richard Temple, Lieutenant Governor of Bengal 
sent to him a certificate of honour which reads as below : 

“To Pandit Iswar Chendra Vidyasagar in recognition of 
his earnestness as Leader of the widow marriage movement 
and position as leader of the more advanced portion of the 
Indian Community”. 

In 1880 he was honoured with the title of C.I.E. Vidyasagar 
did not attend the royal darbar to receive the honour. 


* * * * 


Last days 


Thelast days of Vidyasagar were chequered by troubles 
and disasters. In 1881 he lost his wife. And the only attrac- 
tion now was the Metropolitan Institution and the College. 

As days passed by, he became lone and alienated from his 
friends and relations. After estrangement of his son, Vidyasagar 
bestowed his affection on his third son-in-law Suryya Kumar 
Adhikari and made him Secretary of the Metropolitan 
Institution. Subsequently he was made Principal of the College 
and the College ran to its glory under his management. 
Suryya Kumar was made Honorary Fellow of the University 
of Calcutta in 1884. He was also an author and some of his 
books were published by Vidyasagar from the Sanskrit Book 
Depository. But for reasons unknown, Vidyasagar had a 
clash with his son-in-law who ceased to come to the College 
from sometime in 1888. After this he used to visit the College 
personally, although extremely weak, and unable to` undertake 
any serious work. 

Dinamoyee, wife of Vidyasagar died in 1888, By the end of 
1889 Vidyasagar found himself in a shattered state of health. 
In April 1891 his illness took a serious turn, and he felt an 
acute pain by the side of his abdominal region. At the request 
of attending physicians he went to Chandernagore where 
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a two storied house on the bank of the river was rented for 
him. His eldest daughter Hemlata accompanied him. 

For a short while he stayed at Chandernagar but returned 
to Calcutta in June for proper treatment. 

In the month of July, there was a marked deterioration of 
his condition. Dr. Birch and Dr. M'eonnel were called in for 
a check-up. Dr. Salzar, an eminent Homoeopath of Calcutta, 
also visited him and his treatment brought a temporary relief. 
Dr. Salzar suspected ulcer in the abdomen. Dr. Mahendralal 
Sarkar and Dr. Amulyacharan Basu kept constant watch on 
him. He was having terrible pains but the physical agony 
could not destroy the outward tranquillity of his face. 

The condition became alarming in the last week of July. 
The 29th July appeared to be a crucial day for him. All 
hopes were now fading away. The house was full with visitors. 
His son was now brought in just to witness the last moment 
of his life which came at about 2-18 hours after midnight. 


* * * * 


A century after his death, it has now become a respon- 
sibility of the country to make a proper evaluation of his 
life and work. Even today he is a man with the most modern 
outlook. In the words of Tagore, he was the first true artist 
of the Bengali language. But his life shows that he was an 
architect and and artist of his own life as well, and like a 
true artist he suffered all through. His attitude unlike his 
countrymen was entirely rational and his activities emanated 
from the Spring of humanism. In the words of Tagore, it 
was his everflowing humaneness which would keep him 
immortal in the minds of his countrymen. 


LIBERATION OF HINDU WOMEN 


There was a complete intellectual stagnation leading to blind 
adherence to traditional customs, religious dogmas and social 
injustice at the end of the 18th century. The period of 
stupor continued till the middle of the following century. The 
faith in rituals and customs was impervious to reason and 
the sufferings of women particularly had no limit. '*Nothing 
so forcibly illustrates the degrading character of the age as its 
callousness to women".* 

The following facts would give evidence to the nature of 
mal-treatment, the women were subjected to. 

Child-marriage was in vogue in society. While a man could 
marry as many times as he liked, a woman could not think of 
remarriage. The code of society provided that when a man 
died, his wife or wives should be burnt in the same funeral pyre 
with him. The custom of sati-daha, i.e., burning of widows, 
was abolished by legislation in 1829, by the then Governor- 
General Lord William Bentinck. But the girl-widows were 
made to live the remaining period of their lives in rigid 
austerity. This rigidity to maintain chastity all through her life, 
was applicable even to a girl of three. There were thousands 
of cases of young girls dying of thirst on a day of Ekadashi 
(i.e. a day of fast) particularly, during the summer days. 

It was because of these ugly sores that the society reached a 
moribund state and the Christian missionaries were able to 
utilise the situation to denounce Hinduism. 

Vidyasagar perceived that women in India were the 
down-trodden and tormented section of society. His compa- 
ssionate heart melted at the pitiable condition of their lives, 
and he was determined to fight for the rights of women. It was 
a great challenge for him and he accepted the challenge. 

As a practical man, he made a planned programme and the 
first phase of his programme included promotion of higher 


*Glimpses of Bengal in the nineteenth century, p. 14 
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education for girls. In the second phase, he started his drive to 
establish the right of a widow to remarry. In the third phase, 
he concentrated his. energy to move the people against the 
practice of polygamy. 


Remarriage of a girl-widow 

Perhaps the greatest thing in the life of Vidyasagar, was his 
persistent effort to introduce and establish in society, the right 
of a girl-widow to remarry. His efforts resulted in the passing 
of the Act XV of 1856 legalising marriage of Hindu widows, 
but he did not stop at that. He continued his efforts to make 
widow-marriage acceptable to society. In this, he devoted 
his whole energy, spent whatever he earned, and fought almost 
singlehanded against the swelling waves of opposition. 

Vidyasagar was fully aware that, mere passing of the act 
would not yield any concrete result. It would also be very 
difficult to convince the Legislative Council of the Governor- 
General, of the utility of passing an act. He would have to 
obtain the sanction of the Pandit Samaj which was a tough job. 
In fact, they stuck to their conviction. Neither reasons, nor 
humanism could move them from their blind belief. Vidyasagar 
therefore, wanted to be adequately equipped before launching 
on a fight. He read through the pages of different religious 
scriptures. Day and night he remained immersed in the shastras. 
His strenuous labour at last bore fruit. He found in Parasara 
Samhita, a passage in support of widow-marriage. The under- 
noted couplet provided him with the necessary weapon : 


Naste Mrite Prabrajite Klibecha Patite Patou 
Panchaswapatsu Narinam Patiranyo Bidhiyate. 
[That is, in the circumstances when the husband is found 
missing, when he dies or turns to be an ascetic and when 
he is found to be impotent or licentious, a woman is 
permitted to take another husband.] 


He now prepared a write-up on widow-marriage and sent it 
to Raja Radhakanta Deb of Shovabazar, a very influential man 
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of the Hindu Samaj, for opinion. The Raja who was 
educated and broad-hearted, could neither ignore his teatise, 
nor accept his arguments. He therefore, arranged a 
meeting for discussion and invited the Sanskrit scholars for 
participation. 

In the debate that followed, Vidyasagar stood alone against 
a host of scholars and his method of discussion pleased Raja 
Radhakanta Deb. But the Raja did not dare to stand against 
the Pandit Samaj and Vidyasagar had to leave his place with 
disappointment. 

He now published his book on widow-marriage. Imme- 
diately after the publication of his book, hundreds of pam- 
phlets were issued against his move from all parts of the 
country. The writers of those pamphlets abused him, ridiculed 
him and even described him as impious. Attacks were 
hurled on him by associations and influcntial bodies of 
pandits. 

In the wild controversy that followed, joined all the sections 
of society, some of whom extended their support for 
Vidyasagar. In fact, the country was then divided into three 
sections, namely the orthodox Hindu society, the English- 
knowing moderates and the Educated young generation. It 
was only this English-educated young people, who gave their 
half-hearted support to Vidyasagar. 

Vidyasagar failed to convince the pandits but was not 
dejected and he planned to face the people direct. Un- 
daunted he published his second treatise—this time both in 
Bengali and English. In the foreword of his book he 
wrote : 

[ouem Other parties have gone so far as to assert that in 
my treatment of the subject, I have been influenced more by 
compassion towards the unfortunate widows of my country 
than by a firm belief in their remarriage being consonant to the 
Shastras. They have also said that to prove such consonance 
is an impossibility. It is true that I do feel compassion for our 
miserable widows, but at the same time, I may be permitted 
to state, that I did not take up my pen before I was 
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fully convinced that the Shastras explicity sanction their 
remarriage”. 

From his second book a few lines are quoted below. The 
lines bear evidence of his sincerity of arguments and the 
faculties of research. 

-."At the commencement of the 2nd chapter also of the 
Parasara Samhita, there plainly appears a resolution to speak 
of the Dharmas peculiar to the Kaliyuga. Thus: 

"Now I shall declare the Dharmas and acharas to be 
practised by a grihastha (house holder) in the Kaliyuga. I 
shall first declare the practicable Dharma common to the 
four Varnas (castes) and Asramas (orders) as taught by 
Parasara. 

"After all this, it can neither be denied nor questioned 
that the Parasara Samhita is the Dharma Shastra of the 
Kaliyuga. 

Now it should be enquired, what Dharmas have been 
enjoined in the Parasara Samhita for widows. We find in the 
fourth chapter of this work the following passage. 


Naste Mrite Prabrajite Klibecha Patite Patou 
Panchaswapatsu Narinam Patiranyo Bidhiyate. 


“On receiving no tidings of a husband, on his demise, on his 
turning an ascetic, on his being found impotent or on his 
degradation...under any of these calamities, it is canonical for 
women to take another husband...’’. 

“Be that as it may, what I wish to be clearly understood is 
this...that as Parasara plainly prescribes marriage as one of the 
five above enumerated calamities, the marriage of widows in 
the Kaliyuga is consonant to the shastras’’. 

Vidyasagar forwarded a copy of his treatise to the Govern- 
ment. He discussed the thing with senior officials of the 
Government of India to convince them that a legislation was 
necessary. On the 4th October 1855, he submitted to the 
Government of India a petitian praying for a legal enactment. 
He obtained signatures of one thousand persons on this 
petition which reads as below : 
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“To 
“The Legislative Council of India 


“Respectfully sheweth, 

“l. That by long established custom, the marriage of 
widows among Hindoos is prohibited. 

“2. That in the opinion and firm belief of your petitioners, 
this custom, cruel and unnatural in itself, is highly 
prejudicial to the interests of morality, and is other- 
wise fraught with the most mischievous consequences 
to society. 

“3. That the evil of this custom is greatly aggravated, by 
the practice among Hindoos of marrying their sons 
and daughters at an early age, and in many cases 
in their very infancy, so that female children not 
infrequently become widows before they can speak or 
walk. 

“4, That in the opinion and firm belief of your petitioners, 
this custom is not in accordance with the shastras or 
with a true interpretation of Hindoo law... 

*That your petitioners therefore humbly pray that your 
Honourable Council will take into early consideration 
the propriety of passing a low (as annexed) to remove 
all legal obstacles to the marriage of Hindoo widows, 
and to declare the issue of all such marriages to be 
legitimate. 

And your petitioners as in duty bound shall ever pray AN 
ACT, to declare the lawfulness of the marriage of 
Hindu widows...... etc." 


The petition moved the conscience of the members of the 
Legislative Council to the Government of India. A Bill was 
introduced on 17th November 1855, by J. P. Grant, and 
seconded by John Colvile. The Bill was referred to a Select 
Committee which submitted its report on 31st May, 1856. On 
the 19th July 1856, the Bill was passed into Act XV of 1856. 
The Act received the consent of the Governor-General on 
26th July and became a Law of the country. 
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It may be mentioned that not less than 40 petitions had 
been submitted against the innovation. The prominent Hindu 
leaders came forward and accused Vidyasagar of interference 
with the Hindu shastras. There were severe attacks on him 
and even attempts were made to murder him. But undaunted 
he fought and at his instance the Act was passed.. 

Thus the dream of his life came to be true. But this 
antagonised the men of his society. Curses were cast upon 
him. Whenever he came out, people gathered in the streets 
to rebuke him and throw at him vile taunts. The local papers 
in Calcutta spoke in abusive language and poets wrote satires 
to ridicule him publicly. 

Vidyasagar was determined to liberate Hindu women from 
the chains of evil customs and the cruel clutch of the so-called 
moralists. He was fully aware that mere passing of the act 
would have no effect upon the minds of the orthodox Hindus. 
Vidyasagar now drew his programme for the second phase 
of his fight. He devoted his energy with renewed vigour 
to arranging marriage of widow-girls. It was perbaps the 
most difficult task in the 19th century Bengal. It was 
due to his efforts that for the first time in Bengal, the remarriage 
of a widow-girl took place on 7th December, 1856. The bride 
Smt. Kalimati was the ten-year old widow-daughter of 
Brahmananda Mukherjee. She had become a widow at the age 
of 6 and was now married to Srishchandra Bhattacharya 
(Vidyaratna), a close associate of Vidyasagar. The marriage 
was celebrated at Sukea Street in Calcutta, in the house of 
Rajkrishna Banerjee, a friend of Vidyasagar. Vidyasagar had 
to spend a good sum to defray the expenses of this marriage. 

By and by he was able to get marriages of several widow- 
girls celebrated and every time he had to spend a considerable 
sum of moncy from his own funds. He ran heavily into debts 
and itis said, in 60 such marriges, he spent more than 82 
thousand rupees—his personal debt at this time being more 
than half a lakh of rupees. 

The most remarkble event of his life occurred in August 
1870, when he got his only son Narayanchandra, married to 
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a widow-girl named Bhabasundari. This time the member of 
his own family stood against him. His mother was very much 
unhappy and she left for Baranasi. Even his wife Dinamoyee 
Debi did not attend the ceremony. But Vidyasagar remained 
firm. His mind was reflected through a letter written in this 
connection to his younger brother Shambhuchandra. The 
relevant portions of the letter are reproduced below. 

“On Thursday, the 27th Sravan llth August) Narayan has 
been married to Bhabasundari. Communicate the news to my 
mother and others in the family...”’. 

*[ have launched the movement of re-marriage of Hindu 
widows. Being the propagator, how could I appear before the 
public in case my son took a wife who was not a widow..."'. 

“I consider the introduction of re-marriages of Hindu 
widows to be the most virtuous deed of my life." 

It has already been said that to defray the expenses of 
widow-marriage, he ran heavily into debts. People scandalized 
him and threatened him with assault even with murder. Friends 
and relatives forsook him one by one. But Vidyasagar was 
undaunted and was prepared to sacrifice his all, even hislife for 
the furtherance of his object, the re-marriage of child-widows. 

The cry of ‘women’s liberation’ is being echoed throughout 
the world today. But in the early years of the 19th century, 
women were subjected to all sorts of oppression including 
physical torture in various parts of the world. The horror 
that had overcome Europe, was the monstrous practice of 
burning women in the name of witchcraft. Even Saint Joan 
was burnt before the public eyes. In India, they did it on the 
pretext of protecting chastity of a widow. The witch-burning 
continued in Europe till the end of the century. ‘The Clonmel 
witch-burning’ in Ireland took place as late as the year 1895. 
The widow-burning in Hindu Society was abolished in 1829 ; 
but the widows including the child-widows, were kept under 
rigorous sufferings leading sometimes to death. There were 
kind-hearted people who felt how abominable and cruel were 
the customs, but they had not the courage to utter a word 
against the code of so-called social laws. 
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Vidyasagar as Michael Madhusudan Datta described him, 
‘had the heart of a Bengali mother’. He had at the same time 
the courage of a Bengal tiger. He was compassionate towards 
the distress of men and women in the society and he fought for 
ever for their rights. Within the depth of his mind he had a 
burning desire to redress the miseries they were suffering from. 
He gave a clarion call to the people of his society to rise above 
the ugly superstitions and liberate humanity from the clutch of 
wild customs. The bleeding of his heart was reflected through 
the concluding chapter of his book Marriage of Hindu Widow, 
a few lines from which are reproduced here-under : 

esos Everyone, having the senses of sight and hearing, 
must acknowledge how intolerable are the hardships of our 
widows, especially of those who have the misforune to lose 
their husbands at an early age; and how baneful to society are 
the effects of the custom which excludes them from the privilege 
of marrying again. Reader, I beseech you to think seriously 
for a while upon the subject and the to say whether we should 
continue to be slaves to such a custom...... a 

In spite of stiff opposition from all quarters, Vidyasagar 
piloted the opinion of the official circle and was able to get the 
act passed. His next step was to make widow marriage 
acceptable to society. He spent whatever he earned, made 
loans and staked his life to do that. The goal of his life was 
the 'liberation of women' and he strove hard for female 
education. He also advocated that the girls should not be 
married before they attain the ‘age of consent’. On 16th 
February 1891, he wrote a letter to the Government of Bengal 
in connection with the child-marriage and he said, “From 
every point of view, therefore, the most reasonable course 
appears to me to make a law declaring it penal for a man to 
have intercourse with his wife, before she has her first menses”. 

“From every point of view, therefore, the most reasonable 

course appears to me, to make a law declaring it penal 

for a man to have intercourse with his wife, before she has 
her first menses. 

Such a law would not only serve the interests of humanity 
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by giving reasonable protection to child-wives, but would, 
so far from interfering with religious usage, enforce a rule 
laid down in the Shastras. The punishment, which the 
Shastra prescribes for violation of the rule, is of a spiritual 
character and is liable to be disregarded. The religious 
prohibition would be made more effective, if it was 
embodied in a penal law...". 


Polygamy 

On the 27th December, 1855, Vidyasagar submitted a 
petition to the Government of India praying for a legislation 
for the prevention of polygamy. The signatories to this 
petition included beside Vidyasagar, a number of leading 
personalities. This was followed by another, submitted on 
22nd July, 1856. An extract from this petition is reproduced 
below : 

“The female children married under the circumstances 
commonly continue after the marriage, to live with their 
parents—their nominal husbands generally taking no note of 
them, and having no communication with them ; but that in 
the event of the death of their husbands they are subjected to 
all the disabilities which law and custom impose upon Hindu 
widows”. 

Vidyasagar took up the issue again in 1866, and submitted 
to the Governor-General of India petition signed by 21300 
persons. In the concluding para he wrote: “It is the fervent 
hope and prayer of your petitioners that before your Honour 
laid down the responsibilities of your office, your Honour 
might signalize the close of your long and successful career, 
by emancipating the females of Bengal, from the pains, 
cruelties and attendant crimes of the debasing custom of 
polygamy. 

The petition was handed over to Sir Cecil Beadon, the 
Lieutenant-Governor of Bengal on the 19th March 1866. 
Beadon said in reply: I shall gladly use my best endeavours 
to procure the enactment of a Law to restrain the abuses 


attending the practice of polygamy”. 
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Unfortunately the move was opposed by a section of the 
community and the Government had doubts whether the 
people were prepared for legislation, on this subject. The 
Lieutenant-Governor Mr. Beadon therefore, appointed a 
committec, asking it to go into the merits of the proposal and 
submit a report. 

The Hindu Patriot wrote on the 26th March 1866, an 
editorial which began with the following words : 

"After the lapse of a decade a fresh agitation has been 
organised under the auspices of that ardent advocate of social 
reform, Pandit Ishwar Chandra Vidyasagar for the Koolin 
polygamy...” 

The Committee appointed by Sir Cecil Beadon submitted 
its report, butin the meantime a despatch was received from 
the Secretary of State, who objected to any measure of a 
legislative nature being adopted. The Hon'ble Sir C. E. 
Buckland said in his great work Bengal under the Lieutenant 
Governors that the Sepoy Mutiny which shook the very exis- 
tence of the British empire in India, stopped all further action 
in regard to any enactment to restrain polygamy, being 
made, 

It was now clear to Vidyasagar that he had nothing to 
expect from the Government. He therefore, decided to rouse 
the feelings of his people against the impropriety and evils of 
polygamy by writing papers, debating and discussion. In 
1871, he published his book Bahu-Bibaha, in the preamble 
of which he wrote : 

"The women being comparatively weaker are dependant on 
men, the more so on account of the ev 
Owing to this weakness and dependence, they pass their days 
in a seis of degradation and humiliation. The strong and 
authoritative male-sex commits acts of violence on the other 
sex according to their sweet will. The females being quite 


helpless, put up with them patiently, and lead a miserable life. 


This is almost the case all over the world. But the sad and 
deplorable state, 


s under which the women of this unfortunate 
land suffer, is to be found nowhere else, 


il customs of society. 


LIBERATION OF HINDU WOMEN 57 


In his book, Vidyasagar quoted passages from different 
scriptures including Manu-Samhita, where it was said : 

“A man could take a second wife in the undermentioned 
circumstances, namely, where the the wife is addicted to 
drinking wine or is an adulteress ; where she is always 
opposed to the wishes of her husband or has a crooked 
and cruel type of character.” 

It may appear surprising today that some of the renowned 
scholars of the country stood against him on these issues, 
namely, remarriage of widows and prevention of polygamy. 
His close associates even his friends broke off relations with 
him. Bankimchandra Chatterjee, the famous novelist of 
Bengal wrote days onwards against these innovations. But 
he had supporters as well, He drew inspiration and got active 
support from persons like Rani Swarnamoyee of Cossimbazar, 
Raja Pratapchandra Sinha of Kandi, Maharaja Satish 
chandra Ray of Nadia, Justice Dwarkanath Mitter, Mr. Dall 
(an American Missionary) and many others. 

After the publication of his book on polygamy, similar 
books and pamphlets were published by the opposite camp 
too. Taranath Tarkavachaspati, who was a friend of 
Vidyasagar and had once been greatly benefited by him, took 
the lead in all such attacks against him. Apparently 
Vidyasagar was not successful and he could not stop the 
practice of polygamy, yet he was able to rouse the good 
sense in men and it was due to his efforts that polygamy was 
hooted in society. 


Hindu Family Annuity Fund : 


His sympathy for the helpless women of our country led 
him to think of an annuity fund with a view to providing means 
for the maintenance of widows, the children or parents of a 
person after his death. A meeting was convened by Vidyasagar 
on the 23rd February 1872, in the premises of the Metropolitan 
Institution as a result of which the ‘Hindu Family Annuity 
Fund’ was established on the 25th June, 1872. For the first 
two years, Pandit Iswarchandra Vidyasagar and Justice 


58 VIDYASAGAR 


Dwarkanath Mitter were trustees of the fund. In the third 
year, Maharaja Jatindramohan Tagore and Justice Ramesh 
chandra Mitra joined the Board of trustees, and they remained 
connected with the Committee of Management till the end 
of 1875.  Vidyasagar severed his connection with the 
‘Fund’ from January of 1876, as he thought that the then 
management was not conducting the affairs of the ‘Fund’ in the 
right way. 

His heart was bleeding in compassion at the miserable plight 
of women in this country. The pangs of his heart are evident 
from the following lines quoted from his book, ‘Marriage of 
Hindoo widows’ : 

"Where men are void of pity and compassion, ofa perception 
of right and wrong, of good and evil, and where men consider 
the observance of mere forms as the highest of duties and the 
greatest of virtues, in such a country would that women were 
never born...” 

All through his life Vidyasagar maintained his spirit of 
humanism. His boundless sympathy and continuous fight for 
the rights of women, helped the women of India to liberate 
themselves from the abyss of social molestation. 

He was a man with the most modern ideas. It is as true 
that he got his humanitarian outlook from a deep study of the 
Western literature as that his approach to the social behaviour 
was moulded by the direct influence of his mother Bhagavati 
Debi. Bhagavati Debi had not only a benevolent heart but 
also a mind that was free from all superstitions and customs. 
While remembering Vidyasagar, we must try to understand 
that his mother had been the sources of inspiration of all his 
reformative activities. 

And Vidyasagar wanted to modernise the system of living— 
change the behaviour of society, introduce the latest thoughts 
in education and protect the fundamental rights of men includ- 
ing women. That he had a clear perception and a bold heart 
could he evinced from his various activities relating to social 
reform. 


The case of a fallen woman, which is narrated below, 
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bears evidence of the earnestness of his purpose and the 
anxiety of his heart to defend the rights of women. 

As he was an authority of Hindu law, the opinion of 
Vidyasagar was sought for in the case of a fallen woman on 
her right of inheritance. The case was instituted in the court 
of Justice Dwarkanath Mitter who was a friend of Vidyasagar. 
The fact of the case was that, a Hindu widow who had 
inherited the property of her husband, was found to have lost 
herchastity. Her relations pleaded, that a fallen woman could 
not maintain her right on the properties of her husband. This 
was also the opinion of Dwarkanath Mitter with whom 
Mr. Justice Phear concurred. But Vidyasagar held a diffe- 
rent view. He contended that “Property once vested in a 
widow can never be divested on the ground of subsequent 
immorality.” 

He was surprisingly free from the traditional ways of thin- 
king and might be described to be a man, imbibed with the 
most modern ideas of a world yet to come. 


MAKER OF BENGALI PROSE 


The technique of weaving the words into a piece of artistry 
and the style of expressing the language vibrating with poetic 
rhythm were for the first time created by Iswarchandra 
Vidyasagar. In the words of Rabindranath Tagore, he opened 
the front-gate of Bengali literature and others followed him. 

Although Bengali poetry had reached a high level of 
excellence in the hands of the Vaishnava poets of the 14/15th 
century, Bengali prose made a much belated appearance and 
was wabbling even in the beginning of the 19th century. The 
current of literature flowed along the canal of poetry only ; 
prose-writing was not only neglected but left out of the 
track. The language used in official matters was Persian or 
Arabic. No specimen of prose-writing in Bengali can be traced 
before Pratapaditya Charita published in 1801, by Ramram 
Basu, which was an unsuccessful attempt although the first in 
the field. 

The need was felt in the beginning of the 19th century A.D. 
The Christian missionaries of Serampore were trying to deve- 
lop Bengali prose to be able to use the same as vehicle for 
spreading religion among the Bengalees. In the Fort William 
College, which was set up in 1800 for the purpose of giving 
administrative training to the young British officers, attempts 
were made to develop prose-writing to utilize the language as 
a bridging link between the foreign officers and the natives of 
the land. At the request of the authorities, Mrityunjay 
Vidyalankar who was in the staff of the College wrote three 
books, the first of which appeared in 1802 under the title Batris 
Simhasan. The language of these books was jumbled with 
bombastic words coined from Sanskrit and was hardly intelli- 
gible. After Mrityunjay Vidyalankar, mention may be made 
of Rammohan Ray who was anxious to spread his views 
among the common people and utilize the language for the 
purpose. His Vedanta Grantha was published in 1815. He 
was not an artist himself and used the language merely as a 
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vehicle of expression. Naturally his language was rigid, even 
cumbersome sometimes. In the words of Tagore, Vidyasagar 
was the first true artist in the Bengali literature. He liberated 
language from the rustic rigidity of the Pandits and flowed a 
stream of melody along the canal he dug. 

Like Mrityunjay, Vidyasagar also started writing for 
the trainees of the Fort William College. In 1845-46, he wrote 
Vasudeva-Charita which was Bengali-rendering of a portion of 
Srimadbhagvat. As the subject dealt with, was the love-play 
of Srikrishna, the authorities of the Fort William College 
declined to accept it as a text book and the book was never 
published. 

After the death of Vidyasagar, the manuscript of Vasudeva- 
Charita was found by his son Narayanchandra who for 
reasons unknown, did not take care to get it published. 
Portions of the book were produced in books and periodicals 
and a few lines are reproduced below : 


“ 4nantar ashtammas purna hoiley Bhadra-mase Krishna- 
pakshey ashiami tithi ardharatra samaye Bhagwan Triloknath 
Debakir garbha hoitey abirbhuta hoilen. Tatkaley dik sakal 
prasanna hoila, gagan mandalay nirmal nakshatra mandal udita 
hoila, eramey nagarey nana mangal badya hoitey lagila. Naditey 
naditey nirmal jal o sarovarey kamal prafulla hoila”. 


For the first time in Bengali literature, a clear and elegant 
style of writing was manifested. 

His first published book Vetala Panchavingsati was a free 
translation of the Hindi Vetala Painchisi. This book was 
also written for the students of the Fort William College, but 
did not at the beginning meet approval of the college authori- 
ties who thought that the book was not upto the standard. 
But Dr. Marshman of Serampore, who was also making 
experiment on Bengali prose-writing, declared that this 
was the best of all books so far published in Bengali. 

Vetal Panchavingsati was written in an elegant language 
and in no time became popular among the reading people of 
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Bengal. After the initial success of this book, Vidyasagar wrote 
Banglar Itihas in 1848 and Jiban Charita in 1849. Shakuntala 
published in 1854, was also based on Kalidasa's Abhijnan 
Shakuntalam. This book placed him immediately as an out- 
standing writer of Bengali prose, which for the first time had 
a distinctive character of its own. He collected sweet and 
expressive words from Sanskrit and the vocabulary he thus 
borrowed became permanent in the usage. From English he 
drew its energizing force and lively style. A few lines quoted 
from his Sitar Vanavas published in 1860, will demonstrate 
the excellence and beauty of language so far unknown in 
Bengali prose. 

“Rama Pampa shabda shraban-gochar koreya Seetake balilen, 
Priye! Param ramaniya sarobar ; ami tomar anwesan karite 
karite Pampatire upasthit hailam; dekhilam, prafulla kamal sakal 
mandamarut dwara ishad hindalito haiya sarobarer niratishay 
shova sampadan karitechhe. Uhader saurabhe chaturdik amodita 
haiya rahiyachhe.” 

Bankimchandra Chatterjee, the famous novelist wrote : 
"The style of Vidyasagar was very sweet and attractive... 
nobody before him had succeeded in writing such elegant 
Bengali prose"... 

Rabindranath Tagore paid his compliments to Vidyasagar 
in glowing terms. He wrote: he [Vidyasagar] was the first 
true artist in Bengali literature. The language of prose was 
wild like an indisciplined mass. Vidyasaar regulated the use 
of punctuation, brought orderliness in the use of words and 
made the language melodious, 

Prabhabati Sambhasan was his original creation in literature 
and may be described as a Piece of poetry in Prose. Prabha- 
bati was a three-year old girl. At her death, Vidyasagar was 
deeply moved and wrote this elegy. The pangs of his lone 
heart were expressed through the lines, and in this only we get 
a rare glimpse of his sad feelings. This small dirge tells us 
that the father of Bengali prose was a poet at heart. 

From a reading of his biography, we learn that in his 
younger days he wrote poems in Sanskrit. The language of 
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Sitar Vanavas is a good specimen of prose-poetry. The 
underlying element in verse is the recurrence.of sound. This 
recurrence is represented in repetition and association of sound 
—rhyme and rhythm. Vidyasagar’s prose had these qualities, 
and we can freely say that he had ears. Even in his book of 
alphabet Varna-Parichaya, we find the repetition of sound 
properties which cause the mind of a child to swing. To 
illustrate this we may quote : 


Jala pariteche Pata nariteche 


In many a passage of Sitar Vanavas, we find the innate 
poetic expression, the vibration of the sound, and the sugges- 
tive imagery. For example, we may quote a line— 

‘Ei girir shikhar desh akash-pathey satata sancharaman 
jaladhara mandalir yoge nirantar nibida neelimay alamkrita,’ 

Vidyasagar wrote many other books. He translated from 
Shakespeare too. The Vranti Vilas which was published in 
1869 was a Bengali-rendering of Shakespeare’s Comedy of 
Errors. Written in simple prose, the book is still popular 
among the Bengali-reading people. 

It would be mentioned that Vidyasagar, father of Bengali 
prose, never took any effort to write creative literature, He 
had not the time to do it. All his efforts and energy were 
concentrated into utilitarian activities. He took up the pen 
either to fight against the vested evils of society or to fulfil 
some pressing needs of the time. These activities had emanated 
from his feeling of love for mankind. In his life was combined 
the wisdom of a sage with the tireless spirit of a warrior. NEC 
within his heart lived a man who was lone and always sad at 
the affairs of the world ; fighting and bleeding in pains ; a man 
who was hard like a rock yet weeping like a child. 

The grief and affiction of his distressed soul was echoed 
through the lines of Prabhabati Sambhasan. Unfortunately, 
this was a dirge in only a few pages and Vidyasagar did not write 
anything of its kind before or after Prabhabati Sambhasan. 

The poet surrendered himself to the utilitarian. 
Vidyasagar remained busy with his reformative as well as 
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philanthropic activities and did not have any time for creative 
literature. He wrote only when there was a need and for a 
social cause. His discourses on the remarriage of Hindu 
widows or prevention of polygamy or his reports on the reform 
of education were prompted by his zeal to change the social 
order. Yet he was a pioneer in various fields of Bengali 
literature. He exhibited a rare gift of literary insight, the 
evaluation of which has yet to be done. 

Mention may be made of a small booklet written and 
published by him in the year 1853 under the title Samskrita 
bhasha O Samskrita Sahitya-Shastra Bisha ak Prastab ; that is 
a discourse on the language of Somskrita, and the style and 
technique of Samskrita literature. 

In this small book, Vidyasagar said in an unambiguous tone 
that it was not possible to know India or her people without 
having a study of Sanskrit literature. He expressed that a 
comperative study of language and its literature would enable 
a person to understand the growth and development of 
civilization. 

This small booklet was remarkable also because of its 
author's attempt to make a comparative analysis of the literary 
excellence of poets and play-wrights in the literature of Sams- 
krita. His analysis was free from the traditional concepts and 
his evaluation of classical authors evinced his profound knowle- 
dge of the world literature as well as his sense of historiography. 
Perhaps before him, no other person had tried to make any 
critical estimate of the Sanskrit literature as a whole. 


Contribution towards J ournalism 


Vidyasagar’s contribution to the develo 


Pment of journalism 
in Bengal, 


cannot be lost sight of. At the age of 23, he 
became associated with the Tattvabodhini Patrika and was 
taken in its Board of editors, Tartvabodhini Patrika was 
published by Tattyabodhini Sabha, an association established 
by Debendranath Tagore, who entrusted the task of editing 
the paper to Akshaykumar Datta. Later, an editorial 
board was set up in the name of ‘Paper Committee’ and the 
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committee included persons like Iswarchandra Vidyasagar, 
Rajnarain Basu, Rajendralal Mitra and others. Vidyasagar 
took leading part in the committee. 

In the Tattvabodhini Patrika, Vidyasagar published a portion 
of his translation of the Mahabharata. 

Vidyasagar was the founder of a Bengali weekly—Soma 
Prakash. He was also associated with the Hindu Patriot. 
Kaliprasanna Sinha transferred the assets of the Hindu Patriot 
to Iswarchandra Vidyasagar and Vidyasagar selected Kristodas 
Pal, a clerk in the office of the British Indian Association to be 
its editor. Subsequently, he transferred the ownership to a 


body of trustees. 
Apart from the books he wrote, he edited a number of 


works in Samskrita and in some of them he wrote prefaces and 
gave annotations. The forewords he added to Uttara Charita* 
and Abhijnan Shakuntalam** were written in elegant, chaste 
Bengali. He was a great admirer of Kalidasa and the 
compliments he paid to Kalidasa were in glowing terms and 
remind us of the admiration, Rabindranath Tagore held for 
the Great Poet of India. 


*Uttara-Charita by Bhababhuti ; edited and published by Iswarchandra 
Vidyasagar in 1870 November. 

** Abhijnan Shakuntalam, in June 1871. It may be noted that he went 
to Benares to procure an original script and he was able to get one 
with the help of Bharatendu Harischandra, an eminent poet and a 
friend of him. 


BOUNDLESS BENEVOLENCE 


'Vidyasagar' was the title conferred upon him by the 
Sanskrit College, Calcutta. He received public affiliation for 
this title. 

The people of Bengal gave him a second title and he is 
equally popular in this, namely Dayar Sagar that is, an 
ocean of compassion, He has become immortal not because 
of his vast erudition but for the boundless compassion of his 
heart. 

His love for mankind and his sympathy for the distressed, 
knew no bounds and flowed from the depth of his heart 
ignoring all reasons and trampling under foot the so-called 
barriers and constraints. Wherever there were tears, he was 
anxious to wipe out without caring to know the reasons. 
Wherever there was distress, he ran to the side of the sufferer 
to give him relief. No one ever returned disappointed and 
never did he fail to render suitable help to a person, whoever 
he might be. To redress the sufferings of a person, he staked 
his life even. The word ‘philanthropist’ which I have used to 
describe the benevolent character of Vidyasagar, can in no 
way express the endless expanse of his heart ; and the title. 
‘Dayar Sagar’ carries the loving gratitude of his countrymen 
"As a Philanthropist and a benevolent helper of the poor and 
the needy, Vidyasagar stands in the highest rank achieved by 
any man in any age or country"—said Rameshchandra Dutta, 
an I. C. S. and writer of the nineteenth century Bengal. 

To understand the nature of his benevolence, we have to 
take a view of his family background. He was born in a 


learned but poverty-stricken Brahmin famil 


y in a remote village 
of Bengal. 


His grandfather Ramjay Baadyopadhyay was a 
brave man but detached from the affairs of life and he 
ultimately left home. 


Durga Devi, his grandmother, was put 
in a miserable condi 


tion and she had to struggle hard to 
maintain the livelihood of her six children. She started to 


Spin cotton yarn at home to make some income. Thakurdas 
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was her eldest son and he came to Calcutta at the age of 
14 with the objeet of earning money and helping his mother 
and the younger brothers and sisters. 

In Calcutta, the young Thakurdas was almost a stranger and 
had no other resources than his determined will to live 
and earn money for the family. Attimes he felt that he was 
overpowered by the dire poverty. Days after days, he passed 
on starvation and once he reached the gate of death. It was 
by the grace of a shop-keeper woman that he could feed 
himself and keep alive. 

Iswarchandra was admitted to the Sanskrit College in 
1829 at the age of nine. To attend school, he used to walk over 
a distance of 2 miles. Thakurdas, who was at that time 
drawing a salary of rupees 10 per month, could not arrange 
for any comfortable accommodation for them. They were 
staying in a ground floor, dark and damp room in the 
Burrabazar area. Thakurdas was engaged in a strenuous work 
and did not have any time to look after the domestic affairs. 
So Iswarchandra had to do everything —marketing, cooking 
of food and cleaning of utensils. Thakurdas could not pur- 
chase his books and so he had to copy the books borrowed 
from others. This he did during the night. 

In the school, Iswarchandra was found to wear coarse 
dhuti and chadar. He remained calm when his friends laughed 
and mocked at his poverty. 

And thus Iswarchandra tested the rigour and pains of 
poverty in his own life. 

On the other hand, his life was illumined by the noble 
influence of his mother Bhagabati Debi who had a character 
quite uncommon among the women of Bengal. She was not 
only free from the so-called customs and social superstitions 
but was kind-hearted and generous. The cult of religion 
and ritualism was a burning truth in the minds of the 
Indians at that age. But Vidyasagar could learn from his 
mother that the feeding of the poor was a more positive religion 
than worshipping the goddess. “The princely income derived 
from his books, was devoted to the relief of suffering and 
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distress; hundreds of poor widows owed him their main- 
tenance; hundreds of helpless orphans owed him their 
education".' The ‘will’? he made in respect of his properties, 
was published after his death reveals that he made provision 
for payment of monthly maintenance allowance to about 45 
persons including women. 

His benevolence was never calculated and he never hesitated 
to put himself into difficulties in order to rescue others. In 
1843 when Cholera broke out in Calcutta, he was found to 
attend the patients ignoring his own safety and bore in several 
cases all expenses for treatment. His biographers have given 
numerous instances how Vidoasagar made charites—even 
taking loans from others when he had no money with him. 
He never made any distinction between caste and creed and 
he liked to remain unknown to the donee. 

In 1866-67, a fierce famine ravaged parts of Bengal and 
Orissa. The sufferings of people knew no bounds. Vidyasagar 
was in Calcutta and he immediately contacted the Government 
and asked for speedy relief. At his instance, feeding camps 
were opened under supervision of the Government officials. 
Vidyasagar himself hurried to the spot and at Midnapur 
Opened feeding centres at his own cost. 

His name evoked great enthusiasm among all sorts of 
People. In 1867, he visited Burdwan, “The poor and the needy 
gathered round him, and he gave away his alms to the 
supplicants without distinction of caste and creed... 


Vidyasagar’s intended visit to a place was reported 
different classes, 


- Whenever 
» people of 
male, female and children, crowded in the 
Streets he was to pass through, to catch a glimpse of the face of 
the renowned, kind and benevolent Vidyasagar."** 

In 1869, Malaria fever broke out in Burdwan in a fatal 
way. Vidyasagar was then suffering from various ailments. 
Nevertheless he rushed to the Place to witness the state of 


pru p NRI 
*Rameshchandra Dutt "Introduction? 


Iswarchandra Vidyasagar, 1902. 
**Sub: 


to Subalchandra Mitra’s 


al chandra Mitra : Iswarchandra Vidyasagar, 1902, 
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sufferers. He opened in Burdwan a charitable dispensary for 
the poor and devoted himself to the nursing of the victims. 
In this dispensary, he provided for food and medicine 
to be supplied free to the poor sufferers. He approached the 
Lieutenant-Governor Sir William Grey and caused temporary 
hospitals to be opened in different parts of the affected area. 

At Karmatar (Santhal Parganas) where he had a small 
bungalow for rest, he used to feed the poor Santhals and nursed 
them in their ailments. Once he was found to spend his night 
in the hut of a cholera-patient who was a mathor by profession. 

An example of the magnanimity of his heart was the way 
Vidyasagar responded to the appeal for help of Michael 
Madhusudan Datta, the great poet of Bengal in the 19th 
century. Michael went to England to qualify himself as a 
Barrister. He had an extravagant nature and was soon put 
into a miserable plight. He had incurred heavy debts and 
was on the threshold of jail. Finding no other means to avoid 
public scandal, he sent his appeal to Iswar Chandra 
Vidyasagar. 

Vidyasagar had no money in his hands at that moment. 
He borrowed a sum of Rs. 1500 from his friends and remitted 
the same to Michael at Versailles. Subsequently, he arranged 
further remittances totalling a sum of Rs. 6000. 

Michael acknowledged the money with deep gratitude and 
wrote to Vidyasagar... “(I said to my wife)... The mail will 
be in today and I am sure to receive news, for the man to 
whom I have appealed, has genius and wisdom of an ancient 
sage, the energy of an Englishman, and the heart of a Bengali 
mother. I was right; an hour afterwards, I received your letter 
and the 1500 rupees you have sent me. How shall I thank 
you, my noble, my illustrious, my great friend !”” 

To quote Tagore, ‘the compassionate heart of Vidyasagar’ 
reflected not only the soft-heartedness of a Bengali, but also the 
manliness which was rare among the Bengalis of that period. 
The stream of benevolence flowing through his heart did not 
stop at merely shedding tears for the distressed, but marched 
forward overflowing all barriers and trampling down all 
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constraints. He was moved by the pitiable pligt of women 
particularly by the distress of girl-widows ; and he resolved to 
liberate them. In the face of stiff opposition, he piloted the 
cause of remarriage of widows, He got the act passed but did 
notstopatthat. He arranged for marriage of widows at his 
own cost to make the same acceptable to society, incurred 
heavy debts* to meet the expenses and courted displeasure of 
his countrymen including his own People. Even his mother 
who was a source of inspiration to him, did not agree to his 
marrying his only son toa widow-girl, and left for Varanasi. 
He was stubborn on his Purpose and walked along the solitary 
road like a forlorn soldier. 
Vidyasagar embodied in himself the spirit of new humanism 
which pervaded the mind of Europe in the later part of the 
18th century. He engaged his strong arms to break the ice 
of the worn-out and haggard ideas of the old world and 
liberate the suffering humanity from the violent clutch of social 
superstitions. He was born ata critical period in the history 
of India and fulfilled the need of the age by wiping out 
whatever stood in the way of manifestation of human rights. 


ee 
*In the year 1866-7 on a calculation it was found that he had spent about 


eightytwo thousand rupees on this account, 


THE IDEALISM THAT INSPIRED 


*An ardent rationalist, a dedicated humanist and a true 
Hindu'—Iswar Chandra Vidyasagar has been described by the 
above words by David Kopf, a research scholar on Bengal 
Renaissance. Rationalism is one of the basic conditions of 
modernism. The difference between Rammohan Roy and 
Vidyasagar is that, Rammohan had a religious bent of mind. 
He was a disciple of the tantric Sannyasi Hariharananda but 
he turned to Vedanta to find out the truth of life. The ratio- 
nalism of Rammohan was dominated by Shastras. 

But Vidyasagar was amazingly free from all religious 
concepts. He depended on Hindu texts of different Shastras 
only to justify his rationalism. He had no faith in worship 
and never went to any temple, yet he was a religious man and 
his religion was based on humane-ness. 

He never bothered about the religious faith of a man and 
expressed that it was a personal affair of a man and that 
everyone should act according to his own belief. He had 
been closely associated with the Brahmo-leaders like Debendra 
Nath Tagore, Rajnarain Bose and Akshay Kumar Dutta but 
he remained at hearta true Hindu. His attitude towards the 
Brahmos has been clearly depicted in the following lines 
written by Shivnath Shastri, a prominent Brahmo-leader. 

“The fact of my joining the Brahmo-Samaj made the heart 
of Vidyasagar Mahasay very sad, as I subsequently learned. 

“But he gave expression to no displeasure in my presence; 
hiss orrow being largely due to the love he bore to my parents. 

“Soon after my joining the Brahma Samaj, my father expelled 
me with my wife and my infant daughter from his house and 
we came to reside in Calcutta. Vidyasagar Mahasaya did 
not lose sight of us, but went on making kind enquiries 
about us”. 

Ramakrishna Paramahansadeva once expressed it before his 
followers that he wished to meet Vidyasagar. They were 
surprised and were unable to understand why Ramakrishna 
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should go to a man who had no faith in God. Ramakrishna- 
deva saw them through their confusion and said : 

“The affection of Mother has been amply bestowed on him. 

Otherwise how could he become so great ?" 

Ramakrishnadeva came to him one day. Vidyasagar offered 
him a chair but Ramakrishna took his seat on the floor, and 
said—“I have dipped into ponds and canals so long, but 
now I have come to the Ocean". 

Vidyasagar replied in a tone of humour—'*when you have 
come to the sea, you will go back carrying a pot of salty 
water. At best you may get some broken shells". 

Ramakrishna said smilingly—*No, my friend! Ihave not 
come to a sea of salt only, but to the sea which is full of cream 
and honey. You are the ocean of learning and I shall collect 
some real pearls", 

To quote Ramakrishnadeva, Vidyasagar was a man 
possessing divine qualities. He never refused to make charities 
and was benevolent to all who approached him with any 
Prayer. But he declined to donate any money to the 
Brahmins of Benaras when a group of such Brahmins prayed 
for a donation. To the angry priests, he retorted that he did 
not think the greedy Brahmins to be men who deserved 
any charity. 

But charitable was his dispositian, and when there was any 
prayer for help, he never hesitated to extend his all to meet the 
the needs of others. His benevolence was like a river that 
flowed to the donee without letting him know the name of the 
donor. He did not keep any barrier of caste and creed. It 
was immaterial whether the Person needing help was a Muslim 
or Christian. There were hundreds of poor widows and old 
women who were receiving monthly pensions from him, In his 
will also, Vidyasagar made provisions for payments to such 
persons. In his last days, he used to pass a few months each 
year at a secluded bungalow at Karmatar. The local Santhals 
found a god-father in him. 

Yet in him lived a second soul, the most rigid and uncom- 
Promising character of a man. He never made any compromise 
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with whatever appeared to be unjust or wrong. He had been 
complete indifferent to a friend whom he loved most. Thus he 
broke off his friendship with persons like Madan Mohan Tarka- 
lankar, Taranath Tarkavachaspati, Dr. Mahendra lal Sarkar 
and others. He disowned his own son Narayan Chandra and 
deprived him from all his rights over his property. He could 
not ever reconcile with his wife who suffered most because of 
her son's estrangement. The un-reconciling and rigid nature of 
Vidyasagar made him burn within, but he never repented. 

Free from all bigotry, as he was, he did not want to ignore 
the ancient traditions of India. He was the propagator of 
widow-marriage and yet he turned down a suggestion of 
marriage by registration. Even at the stake of his service, he 
kept on wearing the coarse dhuti and chadar in all places 
including the drawing room of the Lieutenant-Governor. How 
he raised his voice against the discrimination between the 
English shoes and Indian slippers and fought for upholding 
the dignity of 'Chati' (i.e. Indian slippers) has been narrated 
beforehand. 

It was Vidyasagar who imbibed the sense of dignity in the 
mind of the people of this country. ‘Although born in a very 
poor family, he never cared for the bliss of a bright career ; 
rather he sacrificed his career to maintain the dignity of 
his principles. 

It was not merely his self-esteem, but he roared against any 
attempt to hurt the esteem of the people and stood even 
against the highest authority in protest. Sir Morvant Orence, 
a Judge of the Supreme Court, once denounced the people 
of this country in general. It was in connection with his 
delivering a judgement in the case of one Sivakrishna Banerjee 
that he used abusive languages. On hearing that. Vidyasagar 
immediately convened a meeting in the premises of Raja 
Radhakanta Dev and got a resolution passed in protest of the 
utterings of Sir Orence. He obtained the signatures of about 
5000 men and forwarded a copy of the resolution to the 
Secretary of State in England. The Secretary of State immedi- 
ately sent a warning to the Governor-General in India and 
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asked him to give a caution to Sir Orence. His fight with the 
authorities of the Asiatic Society and the Indian Museum on 
the shoe question reflected his attitude towards the dignity of 
the Indian tradition. 

He was not an idle dreamer but a fearless fighter like a 
soldier in the field. In the words of Rabindranath Tagore, 
he ignored the world like a forlorn rebel and carried on 
alone the banner of his victory to the farthest end of the life's 
arena. For the cause of widow-marriage, he was at war with 
his countrymen and even with his relations. At the stake 
of his own life, he carried on his programme of giving marriage 
of widow-girls. 

With a robust physique and bold heart, he ceaselessly fought 
for the cause of reform. Amidst a wild outburst of indignation, 
he stood unmoved and unappalled. With an endless energy 
and zeal, he worked for spread of education in India. He was 
selected to be the man to implement the scheme of Sir Charles 
Wood, which provided for Vernacular education, leading up 
to English education. He could aspire to the highest educa- 
tional appointment in the country. But he was not content 
with the attitude and treatment of Gordon Young, the young 
Englishman who was placed above him and he resigned his 
appointment at the age of 38 only. If a tiger is hurt 
it becomes terrible. Similarly, the manliness of Vidyasagar 
which received a blow in the hands of some erratic English 
Officials, stood undaunted and flowed into the creation of 
the Metropolitan Institution, the first un-aided private college 
of the country. 

He worked in close co-operation with the Government so 
long, he found that he could do Something for the people. 
Before him no other person in this country dared to raise his 
legs with shoes on, before an English Officer. He did it on the 
faee of Mr. Karr, Principal of Hindu College. He stood 
aganist the Government policy of closing the burning-ghat at 
Nimtolla in Calcutta and caused the decision to be changed. 
He publicly condemned the educational policy of Sir George 
Campbell, the Governor of Bengal, in 1872. His statement 
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in this regard, published in the Hindu Patriot of 8-6-1871, 
caused annoyance in the Government circle. 

The text of the statement is reproduced below : 

"As considerable mis-apprehension prevails among my 
countrymen as to the opinion, I expressed to His Honour the 
Lieutenant-Governor, when he did me the honour of consulting 
me regarding the Sanskrit College, particularly in reference 
to the constitution of the Chair of Hindu Law, I deem it due 
to lay before the public through the medium of your paper the 
accompanying correspondence which I hope will remove the 
erroneous impression entertained on the subject. I am always 
reluctant to rush into print, but when I find myself actually 
abused and loked upon as the individual, who has advised the 
Lieutenant-Governor the arrangement about the Chair of Hindu 
Law, which is unhappily regarded as a piece of downright 
jobbery, I cannot do injustice to myself refrain from letting the 
public know the part I have taken in the business. I need 
hardly add that I am compelled to resort to this step by the 
equivocal terms used in the letter of Mr. Bernard, Secretary to 
the Director of Public Instruction, on the subject. I however, 
feel much indebted to his Honour for completely exonerating 
me in the last letter of his Private Secretary to my address." 


Yours faithfully, 
The 8th June, 1872. Iswar Chandva Sarma 


Vidyasagar was solitary all through his life. His mind was 
too modern to be understood by others. His idealism placed 
him at the highest altitude where no other person could go. 
He had no companion and his friends left him one by one. 
His beloved mother left home for Varanasi when he decided to 
marry his son with a widow-girl whom she did notlike. His 
relationship with his wife was bitter after he disowned his son 
Narayan. His own brothers made him quit his ancestral 
home for good. He confined himself to his Library room in 
his newly-built house in Calcutta, at 36 Badurbagan street (now 
known as Vidyasagar street). 
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Gradually he dissociated himself with all the Institutions 
and Associations. He came out of the Hindu Family Annuity 
Fund and the Wards Institution because of difference of 
opinion. But he remained closely associated with the 
Metropolitan Institution and College till the end of his life. In 
fact, this was his own property and he built up the College 
building at Sankar Ghosh Lane, Calcutta, by taking a loan from 
the Roys of Bhagyakul. For the smooth running of the College, 
he depended entirely on Surya kumar Adhikari, Principal of 
the College who was also his son-in-law. But in 1888, when 
the Metropolitan College was recognised to be the best college 
in the country, he decided that the management would vest 
in a Committee, to be formed mainly by the professors 
excluding the Principal. This created an anomalous position 
as evidenced in the following letter, published in the Statesman, 
March 21, 1888. 

"It is pretty widely known that the venerable Pandit 
Vidyasagar has determined to make over theentire management 
of this institution toa Committee. Such beinghis determination, 
one could expect that the Committee would be compossed of 
gentlemen having no immediate connection with the Institution 
but who would take a special interest in supervising it, We 
are surprised to hear, however, that the Committee is to consist 
of none but the professors of the institution, The arrangement 
is a unique one. It is implied that the professors are acting 
under the Principal. Now as is naturally the case, the Principal 
must obey the Committee, and the professors the Principal. 
But if the professors form the Committee, they will guide 
the Principal and be guided by him in return. At one time 
they will sit in judgement upon him, and at another he will 
have the direction in his own hands. The false and difficult 
position of the Principal under these circumstances is obious.” 
This state of things is not consistent with the relation that 
ought to exist between the Principal and the professors. The 
learned Pandit should have foreseen and provided against this 
anomaly...... ud [ Statesman, Wednesday, March 21, 1888 ) 

After this Suryakumar, ceased to come to the College and 
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take any interest in its affairs. He remained Principal although 
he did not at all attend the College and Vidyasagar had to 
shoulder all responsibilities at the old age of 70. In the 
University calendars of 1888 and 1989, the name of Suryakumar 
Adhikari was mentioned as Principal of the College. His 
name was not deleted from the Calendar although certain 
other changes in the faculty, effected in the year 1889, were 
shown. From the above facts, it can be affirmed that neither 
Suryakumar resigned his post from the College, nor was he 
asked to quit. But Suryakumar, who felt deeply hurt and 
humiliated ceased to come to the College and Baidyanath Bose 
was asked by Vidyasagar to look after the affairs till some 
permanent arrangement was made.* This state of the 
College continued till Vidyasagar appointed one of the 
professors as Pricipal in 1890. 

The break with his son-in-law was complete. Vidyasagar 
himself was then a broken man, suffering from various ailments 
and waiting for death which came within a year in July 
1891. 

A century after his death, we trace back the traits of the 
personality of a man who appears to have been born at least 
a century ahead of his time. He was a bridge over a river on 
the one side of which lay the mediaeval age with people who 
were trying to preserve whatever was old and Indian, while 
on the other side extended the vast expanse of life full of 
promises and rich with scientific knowledge. He synthesised 
the wisdom of the East with the scientism and-un-ending 
energy of the West. Born in an old Brahmin family in a 
remote village of the country and educated in the Sanskrit 
College under the shadow of the old pandits of the conservative 
school, he never hesitated to shake off the racial vanity or defy 
the so-called ethics of the society. The new ideals of a surging 
civilization or his personal association with the British Civilians 
could not lure him to be intoxicated. The appreciation of the 
British rulers did not similarly tempt him to build up a career 


t— aa nr 
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for himself. He was opposite in every respect to the men of 
his own country, said Rabindranath Tagore. Naturally, it 
has been difficult for the country to understand and appreciate 
the man in Vidyasagar. 

The unflinching idealism and the un-daunted personality 
and sacrifice which were the main traits of his character, 
Served as the source of an inspiration for all and moved 
beyond the limits of his own State focussing a new, conscious- 
ness in the mind of the people. Instances are given below to 
illustrate how the name and fame of Vidyasagar travelled far 
and wide. 

Miss Mary Carpenter was a leader of the women’s 
liberation movement in England, where the women-folk had 
no opportunity for higher education and were treated with 
utmost neglect. Mis Carpenter heard the name of Vidyasagar, 
the pioneer of female education in India and she came to 
India in 1866 to see the things herself. The moment she 
arrived in Calcutta she wanted to meet Vidyasagar and visit 
the schools he had set up. 

Michael Madhusudan Dutt, the noted poet of Bengal, 
had been to England and France to become a barrister, wro 
different letters how the activities of Vidyasagar were viewed 
with interest and respect in those places. In July 1864 he was 
made an Honorary Fellow of the Royal Asiatic Society of 
London. 

We have already seen that the German scholars translated 
Some of his writings and made him an Honorary Fellow of 
the German Orientalist Society. 

In India Vidyasagar found his followers in different states 
—in Maharastra, Gujrat, Andhra, Behar, Orissa and Tamilnad. 

In Maharastra, his bcok on widow-remarriage was tran- 
slated and a Society in the name of Punarbibaha Uttejak 
Mandali was established. Shri Vishnu Parasuram Pandit 
(1827-1876) who was a great social reformer in Maharastra, 
and resisted tortures on widows, were known as Vidyasagar of 
Maharastra. In Poona Phooley became a great advocate of 
widow-remarriage and education for women. The names of 


who 
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Beereshlingam in Andhra Fakirmohan Senapati in Orissa, may 
also be mentioned. Both of them have mentioned in their 
auto-biography, the influence and inspiration they had had 
from Vidyasagar. 

Unfortunately the women's condition within the Society is 
yet wretched and sorrowful. Even after a century and half the 
marriage of widow girls have not been adored by Hindu 
families. The newly married brides meet cruel treatment in 
many of the Hindu families. We have come across news of 
widow-burning and killing of infant girls. I wish to recall 
what Surendranath Bandyopadhyay, the father of the India's 
freedom movement said in this connection— 

aee Otherwise is the case with the question of the 
remarriage of Hindu widows. Iam afraid, public opinion has 
not advanced to the stage that is necessary or desirable. A 
future Vidyasagar is needed to sound the death knell of a usage 
that has darkend many a Hindu home and has blasted the life 


of many a Hindu widow". 


QUEST FOR MODERNISM 


To appreciate Vidyasagar one must understand the then 
environment of the country and the efforts he put through to 
change the environment. The lineage he came from, had a 
tradition of scholarship in Sanskrit and the aim of his father 
was to make him a Sanskrit pandit who would open a Chatus- 
pathi in the village. His boyhood days in Calcutta the new 
Capital of British India, were ringing with the loud voice of 
Derozio to break away from the chains of religious fanaticism. 
In his own College he had an opportunity to study the different 
branches of Indian philosophy including the new logic (Navya 
Nyaya) which had a rationalistic base. He had a liking for 
the language and literature of English and at the sametime 
was eager to know the developments, science has effected in 
Europe. Although a member with important assignment 
of Tagore's Tattwabodhini Sabha (a wing of the Brahma- 
Samaj) he did not allow himself to be carried away by 
Brahmoism but looked forward to understanding the difficien- 
cies in the Social system and finding out the means for remedy. 

On or about 1846 at his twentysixth year of age, Vidyasagar 
was fully prepared to take up the responsibility of Steering the 
country towards the goal he had set up. 

The goal was spread of education among the mass of the 
people and thereby to free the society from its age-old bigotry 
and blind beliefs; from superstitions and ritualism and the 
cruel injustice done under the banner of Social laws, 

Like a modern man he took calculated steps, 

He believed it, that, education wa 
light to remove all darkness, 
Spread of scientific education 
women and aboriginals. 


s the power, the burning 
and hence gave the drive for 
among the masses, including 


He could feel it that women were the worst victims of 
Social injustice and he Put all out efforts to establish the right 


of widow girls to remarry and lead a natural life. At the 
same time he strived hard to stop polygamy. 
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He understood that religious blindness was the cause of 
degeneration of the human society and therefore he set aside 
all religious discourses, and introduced, positivism—the 
scientific way of thinking in its place. In the history of 
renaissance and even afterwards Vidyasagar is the only leader 
having eminence, who had a secular outlook, maintained all 
through his life. Never did he go to any temple or bother 
about any god or Brahma. To justify the cause of his reforms 
he based his arguments on Hindu Shastras. His thoughts were 
rational, but, he knew, to convince the men of the orthodox 
Hindu Society, he must quote strictures from the Shastras only. 
Once the priests of the Viswanath Temple of  Benaras 
approached him for donation. But Vidyasagar promptly 
replied that the only gods he recognised were his father and 
mother. 

“Tt is the personal affair of a man and everyone should 
follow his own way of thinking" said Vidyasagar. And he 
never let any one know what was his own line of thinking. 

The thing is that Vidyasagar wanted to deify man. Man 
is the goal. The dictum of god who is not perceptible and 
therefore not a reality, could not inspire him. In his books 
written for the beginners, he did not say anything of ‘god’ but 
described the elements of matter from the beginning to the 
last. The unreality of the next world be felt deeply in mind 
and understood, that the illusionary theory that is, “Maya-bad” 
was at the root of our degeneration. He was the boldest 
man of the century as he could pronounce it, that Vedanta and 
Sankhya were based on false concepts. He was a solitary 
exception on the face of Vedanta-bad, being preached by 
persons like Rammohan Roy, Debendranath Tagore and 
Swami Vibekananda. His concern was ‘man’ and ‘matter’ and 
not the un-real pursuit of god. 

Modernisation means a break-away from the past in search 
of new ways and new norms of life and may indicate 
re-generation. ; 

Whether modernization is another name for renaissance is 
a disputable point. But the reform and regeneration of Bengal 
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in the 19th century India is in no way less than renaissance. 
If the Renaissance had its beginning earlier with the establish- 
ment of the College of Fort William in Calcutta, where the 
British officers and Scholars had direct contact with the 
Hindu Pandits and when the European missionaries started 
setting up schools with the modern methods of instruction, the 
process was definitely slowed down by the attempt of the 
orientalists to restore in full the Vedic golden age of India. 
The term renaissance may be explained as a process which 
indicate transformation of the traits of culture relating to 
social, religious and intellectual concepts to suit the changing 
values and norms.* ‘Reform’ or revitalisation may not suggest 
the breakdown of the traditional forms and ideas and the rise 
of new values. In the early part of the 19th century, the 
attempts for reform were half-hearted. There were men who 
launched their attacks against the vulnerable points of the 
static ideas leading to deep-rooted beliefs in customs and 
ceremonies. Rammohan Ray for example, mobilised his force 
against the concept of idolatry, but he simultaneously made 
efforts to revive the Vedantic idea of theistic Brahma. The 
image-worship has continued to stay in India. Rev. 
Krishnamohan Bandyopadhyay and his friends of the Young 
Bengal group wanted to decry the image-worship and do 
away with all superstitions prevailing in the Hindu Society. 
But they had alienated themselves from the people by adopting 
a different religion and their voice proved futile. Radhakanta 
Deva, who supported the move for spread of European 
education in India also desired that education be given to 
women. But he had a bias in favour of the ‘Purda system’ 
and many of the existing customs of the society. So his pious 
wish died immature. 

The static state of a decaying culture cannot be revitalized 
unless the accumulated sand is removed. The new in-flow of 


a stream must wash out the debris. And this was what had 


LI 
*Collected works of Vidyasagar (in Bengali), ed. Gopal Halder; 
vol. I, p. 455, 
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been expressed by Iswarchandra Vidyasagar in his inimitable 
language : 


“sarod apts e ergfefafep agra vr Sraa fen 
aoge yan SAn aga mga va sro 
NA, OE aua OT 93 1" 


A revolutionary cannot think of making a compromise with 
the old order. This was echoed through the voice of Iswar- 
chandra Vidyasagar when he wrote to the Secretary of the 
Council of Education : “I can not pursuade myself to believe 
that there is any hope of reconciling the learned of India to 
the reception of new Scientific truths”’.* 

“The key to European revitalization was not the revival 
of Latin or Greek, but the integration of useful knowledge into 
the vernacular"*", so that common people learned to express 
“the new learning in their colloquial social intercourse’’.*** 
The renaissance of a country like Bengal (and subsequently 
India) could be made dynamic, only if the policy and 
programme for mass education was taken up, and the 
Vernacular language was revitalized. Vidyasagar had submitted 
in 1854 to F. J. Halliday, his scheme for mass ‘education in 
Vernacular language which was, fortunately for the country, 
accepted by the Government ; because in the meantime, there 
had been a change in the educational policy**** and the 
responsibility for implementation of his scheme fell also upon 
Vidyasagar. 

With a tremendous speed, he established 20 model schools 
within a period of 5 months and thereafter 35 female schools 
without even waiting for the approval ofthe Government. 

Vidyasagar wasaware that the two great weapons for reform 
were Press and Paper. In 1847, he purchased a Printing press 
and started printing and publishing books for learners. He 
himself wrote the books and it is known to all that he wrote 


* Collected works of Vidyasagar (in Bengali), vol. 1, p. 455. 
**David Kopf : British Orientalism & Bengal Renaissance, p. 156 
x**J, C. Marshman 
*#**Wood’s Despatch of 1854. 
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the first primer (Varna Parichaya) for Bengali alphabet and 
was the maker of literary prose style in Bengali. 

A remarkable characterisitic of his behaviour was that he 
was absoutely free from all prejudices and rejected any move 
for reconciliation being made. In answer to Dr. Ballantyne's 
Suggestions, he expressed in unambiguous terms : “I cannot 
pursuade myself to believe that there is any hope of reconciling 
the learned of India to the reception of new scientific truths’’,* 
He was opposed to any compromise and that is why, he 
had sometimes to row alone through a tempestuous sea. As a 
reformer, he was unyielding and dynamic. 

Another aspect of his character that usually escape notice 
is his sense of dignity. His appreciation for European 
knowledge was unlimited, but his reverence for Indian culture 
and tradition was also great. The education taught him to 
have feeling of nationalism, and perhaps he was the firstamong 
the English-educated Indians who did not wear anything but 
national dress. *Vidyasagarer chati?’ (i.e. the sleepers used by 
Vidyasagar) has become a classic name, and for the first time 
in India he raised an agitation against the European norms to 
maintain the prestige of slippers (i.e. Indian type of shoe). 

It was not reform or revitalization, Vidyasagar's aim was 
modernization of Bengal. He was able to transmit a new 
sense of identity to the people and s 
consciousness that burst forth in the later 
à country-wide national movement. 


timulate a growing 
generation. through 


Pa oe etc M 
*Collected works of. Vidyasagar (in Bengali), vol. 1, p. 455 


EPILOGUE—THE SECULAR HUMANISM 


From beginning to end of the nineteenth century, that is, 
throughout the period of resurgence of the Indian consciousness, 
the doctrines of Vedanta dominated the mind of the people of 
India. Rammohan Roy, the pioneer of the Biahmo-movement 
was basically a tantric, being a desciple of the tantrik guru 
Hari Harananda. It was only in 1816 that he came down 
to Calcutta with his ‘Precepts of Vedanta’ and founded the 
‘Atmiya Sabha’ to propagate the doctrine of his mono-theistic 
creed. In Vedanta this world has been shown as a mere self 
projection of the Brahman and hence ‘Brahman’ is the only 
‘Truth’—the world being an illusion. Rammohan found a 
support of his doctrine of mono-theison from the Vedanta, 
and was induced to establish the Vedanta-College in 1826 and 
the ‘Brahmo-Sabha’ in 1828. 

Rammohan did not find any place in the minds of Hindus 
and his followers consisted of a group of very rich business-men 
and Zaminders of Calcutta. 

Both the Hindu Samaj and the ‘Brahmo-Sabha’ of 
Rammohan received a rude blow in the hands of Derozians 
who had universal outlook but no faith in Hinduism. While 
there was a chaos because of the three-pronged attack on 
Hinduism—from the mono-theism of Rammohan, the atheism 
of Derozians and the Christianism preached by Christian 
missionaries. Debendranath Tagore came forward and founded 
the Brahmo-Samaj with Brahma-dharma as the basis. 
Debendra had a modern outlook and he did not ignore 
Sociology. Naturally Brahmo-ism found a place among the 
educated men of Calcutta and at a later stage of other cities in 
and outside Bengal. The spread of Brahmoism was further 
accelerated when Keshav Chandra Sen, the great orator and 
a fighter for women's emancipation took a leading part. 

With the advent of Ramakrishna (b. 1836) Hinduism in 
the form of religious worship got a new impetus, Swami 
Vibekananda, the disciple of Ramakrishna, gave a new 
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interpretation of Vedanta and made a Synthesis of the old form 
of Hinduism with the dialectic changes, caused by Western 
impact on Indian mind. The neo-Vedantism as interpreted by 
Vibekananda flooded the minds of the younger generation and 
overpowered the nationalist movement of the country. 

While India was Passing through a Period of transition, 
Europe had already tasted the fruits of a renaissance. The 
materialistic Philosophy of John Lock, the rational outlook of 
Voltaire and Diderot and the utilitarianism of Hume and 
Bentham created a new atmosphere where Comte could weave 
his religion of humanity. The ideas of equality, freedom and 
liberty surpassed the limits of European countries and reached 
Calcutta of Bengal. 

The intoxication of spiritualism over—powered the Indian 
mind all through, although a few of them trodded a different 
path. They were eager to get themselves acquainted with the 
findings of Science in modern Europe and enlighten their mind 
by rational thinking. They did not denounce their religious 
creed yet were non-believers themselves, Following Comte 
they were positivists in their approach and thought that the 


Needless to say that Iswar Chandra Vidyasagar was among 
those few exceptions, 

While he was a student of the Sanskrit College, Vidyasagar 
found his friends from among the members of "Young Bengal’ 
group of the Derozians and became a member of the SAGK. 
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Needless to say, that the 'Brahman' of the Vedanta 
philosophy or the Hindu Shastras and their gods and godesses 
could not cast any influence on the mind of Vidyasagar whose 
consciousness was bent towards the Scientific truths affecting 
human society and universalism. He was attracted by the 
philosophy of Stewart Mill and Jeremy Bentham and developed 
the spirit of altruism in him. 

In 1850-51 he carried on his educational reforms on the 
curriculum of the Sanskrit College. He deleted the religious 
texts, included modern Sciences and philosophies of Europe 
and made the study of English compulsory. For mass 
education he decided that the Bengali language must be 
developed on the basis of Sanskrit vocabulary and European 
ideas. As there was dearth of books for the juvenile students 
he began to write books for them. Surprisingly his first book 
for the beginners the ‘Bodho-daya’ (or the rudiments of 
knowledge) contained his discourses on matter and space and 
a little of arithmatic. 

The above indicate that he had developed a mind for 
Sceientism and was secular in attitude as a natural corollary to 
the above he became an ardent rationalist. 

It may be mentioned in this connection that he was one 
of the promoters of the Bengal Social Science Association 
established in 1867. 

The question that Confonts us now, is that—was he an 
atheist ? 

Vidyasagar considered himself a true Hindu, and all through 
his life observed all the social rites prevailent in the society. 
After his mother’s death he performed the sraddha-ceremonials 
and led the life of rigidity, taking only one meal a day. 
Similarly he observed all social rites after the death of his 
father and wife. We learn from the reminiscences of Siva nath 
Shastri, the noted Brahma-leader, that he did not like it when 
Sivanath changed his faith and became a Brahmo. In his 
reform-papers he justified his rationalism by quotations from 


Hindu texts. 
But he never allowed his rationalism to be dominated 
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by Shastras and here he differed from Ram mohan to whom 
Shastras prevailed over reasons. 

Never did he got to any temple or speak of a super-entity 
and run behind the un-real concept of Brahma? He was a 
materialist and believed in the religion of humanity. He 
ignored the Shastric gods totally and deified ‘man’ instead. 
Hence his approach to the problems confronting the society was 
humanisticand rational. Rammohan was more dependent on the 
Shastras, as may be evident from his writings. 

But Vidyasagar looked at the wretched condition of 
women-folk with the humanist’s eye and he demanded end of 
all injustice done to women to make the society mobile. Like 
Voltaire he believed in reasons and knew that “by speech and 
pen we can make men more enlightened and better". 

It should be admitted that adherance to any particular 
creed or belief is averse to secularism. Vedantism even in 
its present modified form, cannot shake off its faith in 
“Brahman” of whom, it is believed, this world is a mere 
projection. 

Vidyasagar, although he deemed himself to be a true- 
Hindu, did not have any faith in anything unreal. He 
derived his secularism out of his universal humanism and his 
confidence in the flowering of individual thinking. 

It is unfortunate that Vidyasagar did not Systematize his 
thoughts and put them into a philosophy. And so after his 
death the quest for the truth of humanity which was the 


ultimate goal of his life, has been left 


out,—his ideas remaining 
obscure, : 


In 1891, died Vidyasagar, and with him died the persuit of 
secular humanism. The Hindu-Samaj already intoxicated with 
the fervour of neo-Hinduism was Swept away within a few 


years by the neo-Vedantic flow or the Vedantic nationalism of 
Swami Vibekananda. 


APPENDIX:A 
(Vidyasagar's lettersto Dr. F. J. Mouat, dated 7.9.1853 and 5.10.1853) 


From: 
The Principal of the Sanscrit College. 


Dated Fort William, 7th Sept. 1853. 


To 
F. J. Mouat Esqr., M. D. 
Secretary to the Council of Education. 


Sir, 

I have the honour to acknowledge the receipt of your letter 
No. 1494 dated 29th ultimo enclosing Report on this Institution 
from Dr. Ballantyne, Principal of the Government College, Benares 
and requesting me to report upon the same. 

In reply, I beg leave to state that I am very happy to 
observe that all the measures lately introduced into this 
Institution have met with the entire approbation of a man of 
Dr. Ballantyne’s talents and abilities. 

With regard to the adoption of Class books recom 
by Dr. Ballantyne, I regret to say that I cannot agree with him on 
all points. He appears to recommend the adoption of his Abstract 
of Mill’s Logic in substitution of the original. Under the present 
state of things, the study of Mill's work in the Sanscrit College is, 
I am of opinion, indispensable, Dr. Ballantyne’s principal reason 
for recommending the abstract seems to be the high price of 
Mill’s work. Our students are now in the habit of purchasing 
standard works at high prices, so we need not to be deterred 
from the adoption of this great work on that consideration. 
Dr, Ballantyne’s abstract might be read, to quote his own words, 
«gs introductory to the perusal of that work.” But the great 
author himself, in his preface, strongly recommends Arch 
Bishop Whatley's treatise on Logic as the best introduction to 
his work. I, therefore, leave the matter to the decision of the 
Council. Dr. Ballantyne also recommends to adopt as Class 


mended 
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books three text books of each of the three systems of Philosophy 
— Vedanta, Nyaya and Sankhya, printed with the English versions 
and notes. Of these the Vedantasara, text book on Vedanta, is 
already a Class book here and its version in English might be 
read with advantage. The two other text books recommended 
by him the Tarka Sangraha, the text book on Nyaya and the 
Sa'twa-samasa, that on the Sankhya are very poor treatises in 
their own departments. We have better treatises in our 
Curriculum. With regard to Bishoy Berkeley's Inquiry, I beg 
leave to remark that the introduction of it as a Class book 
would beget more mischief than advantage. For certain reasons, 
which it is needless to state here, we are obliged to continue 
the teaching of the Vedanta and Sankhya in the Sanscrit 
College. That the Vedanta ( Sic! ) the Vedanta and Sankhya 
are false systems of Philosophy is no more a matter of dispute. 
These systems false as they are, command unfounded reverence 
from the Hindus. Whilst teaching these in the Sanscrit course, 
we should oppose them by sound Philosophy in the English 
course to counteract their influence. Bishop Berkley’s Inquiry, 
which has arrived at similar or identical conclusions with the 
Vedanta or Sankhya and which isno more considered in Europe 
asa sound system of Philosophy, will not serve that purpose. 
On the contrary, when by the perusal of that book the Hindu 
students of Sanscrit will find that the theories advanced by 


the Sankhya and Vedanta systems are corroborated by a Philosopher 
of Europe, their reverence for these tw 


instead of being diminished, Under these circumstances, ] regret 
I cannot agree with Dr. Ballantyne in recommending the adoption 
of Bishop Berkeley’s work as a Class book. 

I also beg leave to state that, I cannot quite agree with 
Dr. Ballantyne when he admits that both the Sanscrit & 
English courses in the Calcutta Sanscri 
and yet desiderates sufficient 
danger that the two courses may 
that ‘truth is double. ‘This danger,’ Says Dr. Ballantyne <is 
no chimerical one’, “To take an example", he continues, “I 
am acquainted with Brahmins who being well versed in Sanscrit 


O systems may increase 


t College are good 
provision for obviating the 
end in pursuading the learner 
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Literature and also familiar with English, are aware that the 
European theory of Logicis correct, and also the Hindu theory, 
while at the same they cannot grasp the identity of the two in 
such a way as to be able to represent the processes of the one 
inthelanguage of the others." Ibelieve, the danger that Dr. 
Ballantyne apprehends is not so inevitable in the case of an 
individual who has intelligently studied both English and Sanscrit, 
sciences and literatures. Truth is truth, if properly perceived. To 
belicve that ‘truth is double’ is but the effect of an imperfect 
perception of truth itself, the effect which I am sure to see 
removed by the improved courses of studies we have adopted 
at this Institution. It must be considered as a singular circumstance, 
if an intelligent student cannot perceive identity of truths where 
is real identity. Suppose students read Logic or any other 
department of Science or Philosophy both in Sanscrit and English. 
If they be found to assert that “the European theory of Logic 
is correct and also the Hindu theory, while at the same time, 
they cannot grasp the identity of the two in such a way as 
to be able to represent the processes of the one in the language 
of the other",—the hearer is naturally led to conclude that 
either they could not comprehend the subject with sufficient 
clearness or that their familiarity with the language, in which 
they are found unable to express themselves. is not sufficient. 
It must be confessed however, that there are many passages 
in Hindu Philosophy which cannot be rendered into English 
with ease and sufficient intelligibility only because there is 
nothing substantial in them. 

I further beg leave to state that, I regret Icannot but differ 
alittle from Dr. Ballantyne when he observes that «the very 
constitution of the present Sanscrit College with its English 
course and its Sanscrit course implies the understanding that it 
is desirable to train up a body of men qualified to understand 
both the learned of India and the learned of Europe and to inter- 
pret between the two, removing unnecessay prejudice by pointing 
outreal agreement where there was seeming discordance, and 
conciliating acceptance for the advancing Science of Europe by 
shewing that European science recognizes all those elementary 
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truths that had been reached by Hindu speculation". It is not 
possible in all cases I fear, that we shall be able to show real 
agreement between European Science and Hindu Shastras. Even 
if we take it for granted that we shall be able to point out 
agreement between the two, it appears to me to bea hopeless task 
to conciliate' the learned of India to the acceptance of the 
advancing science of Europe. They are a body of men whose long 
standing prejudices are unshakeable. Any idea when brought to 
their notice, either in the form of a new truth or in the form of the 
expansion of truths, the germs of which their Shastras contain they 
will not accept. It is but natural they would obstinately adhere to 
their old prejudices. To characterize them as a class, I can do no 
better than quote the words of Omar. When Amru, the Arab 
General, the Conqueror of Alexandria wrote to Omar about the 
disposal ofthe Alexandrian Library, the Caliph replied, —«the 
contents of those book are in conformity with the Koran or 
they are not. If they are, the Koran is sufficient without them; 
if they are not, they are pernicious. Let them therefore be 
destroyed". 

The bigotry ofthe learned of India, I am ashamed to state, 
is not in the least inferior to that of the Arab. They believe 
that their Shastras have all emanated from Omniscient Rishis 
and therefore, they cannot but be infallible. when in the way of 
discussion or in the course of conversation any new truth 
advanced by European Science is presented before them, they 
laugh and ridicule. Lately, a feeling in manifesting among the 
learned of this part of India, especially in Calcutta and its 
neighbourhood, that when they hear of a Scientific truth, the 
germs of which may be traced out in their Shastras, instead 
of shewing any regard for that truth, they triumph and the 
superstitious regard for their own Shastras is redoubled. From 
these considerations, I regret to say that I cannot pursuade 
myself to believe that there is any hope of reconciling the 
learned of India to the reception of new scientific truths. 
Dr. Ballantyne’s views may be successfully carried out in the 
North-west Provinces where his experience has made him 
arrive at his conclusions with regard to the learned of India. 


VIDYASAGAR V 


But in Bengal the case is different. His remarks that “regard 
be had to the different circumstances of the two places” and 
that “the bed of Procrustes isnot the type of administrative 
wisdom” are very judicious. The local circumstances of this part 
of India compel us to pursue a different course for the 
dissemination of sound knowledge. I have with care and attention 
observed the state of things here, and my impression is that, 
we should not at all interfere with the learned of the country. 
We do not require to get them reconciled, because we do not 
require their assistance in any shape. We need not fear the 
opposition of a body declining in their reputation. Their 
voice is gradually becoming more and mare feeble, There is 
little chance of their regaining their former ascendancy. To 
whatever part of Bengal is the influence of education extending, 
there the learned of the country are losing their ground. The 
natives of Bengal appear to be very eager to receive the 
benefit of education. The establishment of Colleges and Schools 
in different parts of the country has taught us what we can 
do, without attempting to reconcile the learned of the Country. 
What we require is to extend the benefit of education to the 
mass of the people. Let us establish a number of Vernacular 
schools, let us prepare a series of Vernacular class-books on useful 
and instructive subjects, let us raise up aband of men qualified 
to undertake the responsible duty of teachers and the object is 
accomplished. The qualification of these teachers should be of 
this nature. They should be perfect masters of their own language, 
possess a considerable amount of useful information and be 
free from the prejudices of their country. To raise up such an 
useful class of men is the object I have proposed to myself and to 
the accomplishment of which the whole energy of our Sanscrit 
College should be directed. That the students of our Sanscrit 
College, when they shallhave finished their College course will 
prove themselves men of the stamp, we have every reason to hope. 
Nor is this hope an illusive one. That the students of the Sanscrit 
College will be perfect masters of the Bengali language is beyond 
any possible doubt. Ifthe contemplated new organization of the 
English department be sanctioned, there is every probability of 
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their being able to attain considerable proficiency in the English 
language and literture and thereby aquire a considerable amount 
of useful information. Itis very gratifying to observe that they 
have lately begun to think in such a way as to promise that 
hereafter every qualified student will be found free from all the 
prejudices of his contrymen. As a specimen of what may be 
expected from the Sanscrit College here, I beg leave to enclose 
herein an English translation of a Bengali Essay of the past session 
byasenior student ofthis Institution who has still about three 
years to finish his collegiate course and has yet made but little 
progress in the English language and literature. 

In conclusion, I beg most respectfully to state that, if I may 
be so fortunate as to be permitted to carry out the system 
introduced, Ican assure the Council with great confidence that 
Sanscrit College will become a seat of pure and profound Sanscrit 
learning and at the same time a nursery of improved Vernacular 
literature, and of teachers thoroughly qualified to disseminate that 
literature amongst the masses of their fellow countrymen. 

The Report of Dr. Ballantyne in original which accompanied 
your communication, is returned herewith. 


(Sd.) Eshwar Chunder Sharma 
Principal, Sanscrit College 


APENDIX: B 


5th October, 1853. 
My dear Sir, 

After the most attentive consideration of the orders of the 
Council in reference to Dr. Ballantyne’s report on the Sanscrit 
College, I feel compelled to inform you that those orders if 
carried out in their integrity, will involve a degree of interference 
with the scheme of study lately adopted by me with the sanction 
of the Council that will not only make my position in the College 
somewhat unpleasant but will tend, I am convinced, to impair 
the usefulness of the Institution itself. 

In the hurry and bustle of closing the College and of prepa- 
ring to go home, Iam unable to write officially on the subject. 
But before I leave Calcutta, I am anxious to state to you briefly 
some of the more important objections to the carrying out of Dr. 
Ballantyne’s plan which have occurred to me. 

For the present at least, I am unwillingly (sic) to mix up 
with the discussion of an important matter any question of a 
personal character in being forced to adopt a plan of study 
which I cannot approve of or in being obliged to communicate 
to a fellow principal in the same position in the service with myself 
on the progress of my classes, conditions which I suspect few 
educated Englishmen will be found to submit to. Waiving such 
personal considerations, I will come at once to the real question 
at issue. 

Dr. Ballantyne’s suggestions seem to me to be based upon the 
assertion that without their adoption the danger of the Anglo- 
Sanscrit scholor being a follower of ‘double truth’ can not be 
avoided. I will not pretend to question the Doctor’s experience 
among his learned friends at Benares. But of this, I am certain 
that not a single instance can be pointed out in Bengal of any 
sensible man who has studied English as well as Sanscrit being 
persuaded that ‘truth is double’. 

Leave me to teach Sanscrit for the leading purpose of 
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thoroughly mastering the Vernacular and let me superadd to 
itthe acquisition of sound knowledge through the medium of 
English and you may rest assured that before a few years are 
over, I shall be enabled if supported and encouraged by the 
Council to furnish you with a body of young men who will be 
better qualified by their writings and teaching to disseminate 
widely among the people sound information than it has hitherto 
been possible to accomplish through the instrumentality of the 
Educated clever of any of your Colleges whether English 
or Oriental. To enable me to carry out this great, this darling 
object of my wishes, I must ( excuse the strong word ) toa 
considerable extent be left unfettered, so far as I can approve 
of Dr Ballantyne’s abstracts and treatises such for instance, at 
his excellent edition of the Novum Organan in English. I will avail 
myself of them most readily and cheerfully. But if compelled to 
adopt all his comp'lations without any reference to my own 
humble judgement as to their utility and value or to their 
adaptation to the peculiar wants of the Institution over which 
Ihave the hodour to preside, my occupation is gone—such a 
System would break in upon and interrupt my own plan of 
instruction and in spite of duty as a servant of the Council, the 
responsibllity which I now keenly feel will be assuredly weakened, 
if not destroyed. 

I hope these hints somewhat ramblingly and hastily thrown 
out, will receive the kind and indulgent consideration of the 
Council so as to induce them to modify their Resolutiom of the 
14th Ultimo so far asnot to make the course of study in the 
Sanscrit College a compulsory one. 

If required, I shall be happy to send inan official and con- 


sequently a more formal letter on the subject after the termination 
of the holidays, 


Iremain, 
My dear Sir, 
F. J. Mouat Esq., M. D. Yours very truly, 
(Sd). Eshwar Chunder Sharma 
the 5th Octr., 1863. 


APPENDIX:C 


Extracts from the book ‘Marriage of Hindu Widows’ 
by Pt. Iswar Chandra Vidyasagar 


1. Tue Text or PARASARA APPLIES TO FEMALES ACTUALLY 
MARRIED, NOT TO VIRGINS MERELY BETROTHED. 


Some have decided that the Text of Parasara, relative to 
marriage, purports to enjoin the marriage of a betrothed girl and 
not of a wedded woman, in the event of “No tidings being received 
of her husband &c. &c.” It is necessary to consider, whether the 


decision of my opponents is correct. 


Parasara says, 


ag x sated zu ow fud wdla 
qang ani suce] frad 

«On receiving no tidings of a husband, on his demise, on his 
turning an ascetic, on his being found impotent, or on his degra- 
dation, under any one of these five calamities, itis canonical for 
women to take another husband.” 

The Text, understood according to the true meaning of the 
words used by Parasara would naturally lead to the conclusion, 
that a woman can remarry under any one of the given. calamities 
enumerated. No other conclusion can be arrived at, except by 


a forced interpretation of those words. Such interpretation is not 


however admissible, unless there be strong reasons forit. But no 
such reasons exist in this case, and therefore, Madhavacharya the 


Commentator, though antagonistic to the remarry: 
has distinctly admitted that the Text of Parasara authorizes such 


remarriage, under the calamities aforesaid. Thus :— 


qfaerrataaadiea chat gasaen 
sazia sfaqergat aui aft 


«Parasara, having treated of Parivedana," and of Parya- 
dhana, + shows that under certain circumstances the remarriage of 


women is lawful. Thus :— 


ing of females, 
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av aa safea a3 a ufus udl | 
queda = Wot afecea facia i 

Or receiving no tidings of a husband, on his demise, on his 
turning an asetic, on his being found impotent, or on his 
degradation, under any one of these five calamities, it is canonical 
for women to take another husband. 

Great maang Dasha eat ata 

*He next shows that itis more meritorious for women to 

observe the Brahmacharya than to marry again. Thus :— 
Ba wae at RO aaia fear i 
a Bal Bas Gi agg aaa: n 

“That woman, who, on the decease of her husband, observes 
the Brahmacharya, attains heaven after her death.” 

rawalaafas menus alate | 

“He then shows that concremation is attended with a greater 
degree of merit than that attained from the observance of the 
"Brahmacharya." Thus :— 

fra: les stat sp arf Safe aad 1 
qaa FS qq Gil AA agazefa |) 

“She, who burns herself with her deceased husband, presides 
in heaven for as many Kalas or thousands of years, as there are 
hairs on the human body, or thirty five millions of years.” 

On referring to the Narada Sanhita, it will be perfectly clear, 
that the injunction for remarriage as expressed in the Text, «On 
Teceiving no tidings of a husband, &c., &c.,” can b 
be applied to the case of a betrothed virgin. Thus :— 

WE ud safe aa a afad gat | 
verna, alot fae faha u 


y no means 


Ifthe younger brother married before the elder brother is 
married, that marriage is called Parivedana. 


If the young brother consecrates fire before the elder, brother 
does so, set is called Paryadhana. 
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sagt aafeqiata arent Afai ufum | 

aaa g TATE qase Wm i 

afa qz GARE Su SANSA | 

Sea saat enfe è aÑ Raat ut | 

a gaan eps ww Afad | 

safa span g nèn fase fafa: 

aqad g sperat efetar sem: | 

asana elus A a fad n + 

«On receiving no tidings of a husband, on his demise, on his 

turning an ascetic, on his being found impotent, or on his degrada- 
tion, under any one of these five calamities, it is canonical for women 
to take another husband. A Brahmana woman should wait eight 


t lord, and four years only, if she be childless ; 


years for her absen 
then let her marry again. A Kshatriya woman should wait six 
three years only. A Vaisya 


years, and, in case she has no issue, 
woman, if she has borne a child, four years, otherwise only two. 
For a Sudra woman no period is mentioned for which she is to 
wait for her husband. If it be heard that he is living, the rule is, 
that the aforesaid periods are to be doubled ; when tidings are not 
received, the forementioned periods are enjoined. Such is the 


opinion of Brahma, the lord of men. In such cases, therefore, 


there is no harm in women marrying again.” 

It will now appear that, the aforesaid nuptial Text can, by no 
means, apply to a betrothed girl. In the case of an absent lord, 
different periods are assigned for which the wife is to wait for 
him, according as she has or has not any children. If this ordina- 
nce referred to à plighted virgin. the mention of the circumstance 
of her having or not having issue would be absurd. It may be 
urged that the Narada sanhita was good only for the Satya-yuga, 
and therefore the Text quoted above cannot be construed to 
sanction the remarriage of women in the Kali-yuga, even if it 
were admitted that it enjoined such remarriage. It is true that 
the Narada-sanhita was good for the Satya-yuga but the text 
alluded to is identical with that of Parasara, both being composed 
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of the same words. When both the texts are identical, the meaning 
they convey can not but be identical also. It would be absurd to 
assume that a particular set of words would mean one thing in 
one yuga and another thing in another yuga. It is clear, 
therefore, that the text can, on no account, have reference to the 
case of betrothed girls, 


Extracts from the book ‘Marriage of Hindu Widows’ 
by Pt. Iswar Chundra Vidyasagar 


2. Every one, having the senses of sight and hearing, must 
acknowledge how intolerable are the hardships of our widows, 
especially of those who have the misfortune to lose thelr husbands 
at an early age; and how baneful to society are the effects 
of the custom which excludes them from the privilege of marrying 
again. Reader, I beseech you to think seriously for a while upon 
the subject, and then to say whether we should continue slaves to 
such a custom, regardless of the precepts of our Sastras or 
should we throw off the yoke, and resting on those holy sanctions, 
introduce among ourselves the marriage of widows, and thus 
relieve those unfortunate creatures from their miseries. While 
forming your decision, you should bear in mind that the cus- 
toms of our country are not immutable in their nature. No 
one can assert that they have never undergone any change. 
On the contrary, the present inhabitants of India would appear to 
be altogether a different race, were you to compare their customs 
with those that prevailed in days of old amongst their ancestors. 
One instance will suffice to illustrate the truth of this statement. 
It was considered a heinous offence in a Sudra, if, in ancient 
times, he durst be seated onthe same carpet or mat with a 
Brahmana ; but the Brahmanas of those days, like menial servants, 
content themselves with sitting on the carpet or mat, while the 
Sudra occupies a raised seat upon the same. 


Changes in our customs have taken place within a recent 
period. The Vidyas, from the time of Rajah Rajballabha, have 
commenced to reduce the period of their Asaucha ( inpurity ) to 
fifteen days, and to wear the sacred thread. Before his time, the 
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period of their Asaucha was a month, and they did not wear the 
sacred thread. Even now, there are families among the Vaidyas 
who stick to the old custom. Have these innovators and their 
descendants ever been treated as men degraded and having 
no claim to the privileges of their caste ? Again, before the 
appearance of the Dattaka Chandrika, all Hindus in adopting sons 
were obliged, in order to make the adoption valid, to take them 
before the age of five, and to perform the rite of Churakarana on 
them. Since the publication of that work, if a son is adopted, in 
the case of Brahmana, before the ceremony of the sacred thread, 
and in the case of Sudra before the marriageable age, he is still 
admitted to be within the proper limits of age and his adoption 
considered as valid. 

In these cases new customs were adopted according to a new 
interpretation of the Sastras, not because they were absolutely 
needed by the society at large, but merely because they suited the 
convenience or caprice of certain judividuals. For, if the Vaidyas 
did not reduce the period of their Asaucha, or wear à thread, or 
re not adopted after five years of age, society could 
But what an amount of misery and evil 
does the country sustain from the non prevalance of the marriage 
of widows. Here you have a positive evil—evil of a magnitude 
passing our imagination to conceive. Now, if you could adopt 
customs that at best suited but your convenience, you should do 
any thing for the removal of this awful evil, when you haye your 
Sastras most explicitly permitting your widows to marry again. 

But I am not without my apprehensions that many among 
you at the very sound of the word ‘custom’ will consider it sinful 
even to enquire if the change should take place. There are others 
again, who, though in their hearts agree to the measure, have not 
the courage even to say thatit should be adopted, only because 
it is opposed to the customs of their country. O ! what a miserable 
state of things is this ! Custom is the supreme ruler in this country: 
Custom is the supreme instructor ; The rule of custom is the 
paramount rule: The precept of the custom is the paramount 


precept. 


if sons we 
neither gain nor lose. 
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What a mightly inffuence is thine, O custom ; Inexpressible in 
words: With what absolute sway dost thou rule over thy 
votaries ? Thou hast trampled upon the Sastras, triumphed over 
virtue, and crushed the power of discriminating right from wrong 
and good from evil. Such is thy inffuence, that what is in no way 
conformable to the Sastras is held in esteem, and what is consonant 
to them is set at open defiance. Through thy influence, men, lost 
to all sense of religion, and reckless in their conduct, are every- 
where regarded as virtuous and enjoy all the privileges of society, 
only because they adhere to mere forms : while those truly 
Virtuous and unblemished conduct, if they disregard those forms 
and disobey thy authority, are considered as the most irreligious, 
despised as the most depraved, and cut off from Society. 


What a sad misfortune has befallen our Sastras. Their authority 
is totally disregarded. They, who pass their lives in the perfor- 
mance of those acts which the Sastras Tepeatedly prohibit as 
subversive of caste and religion, are everywhere Tespected as pious 
and virtuous : while, the mere mention of the duties prescribed by 
the Sastras makes a man looked upon as the most irreligious and 
vicious. A total disregard of the Sastras and a careful observance 


of mere usages and external forms is the source of the irresistible 
stream of vice which overflows the country, 


How miserable is the present state of Indi 
to nations as the land of virtue. 
that it is now looked upon as 
from the conduct of its pre 
view of its present degradati 
reformation. 


a. It was once known 
But the blood dries up to think 
the land of depravity, and that 
sent race of people. From a 
on it is vain to look for a speedy 


Countrymen ! how long will you suffer yourselves to be led 
away by illusions? Open your eyes for once and see, that India 
once the land of virtue, is being overflooded with the stream of 
adultery and foeticide. The degradation to which you have sunk 
is sadly low. Dip into the spirit of your Sastras, follow its 
dictates, and you shall be able to remove the foul blot from the 
face of your country. But unfortunately you are so much under 
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the domination of long established prejudice, so slavishly attached 
to custom and the usages and forms of society, that I am 
afraid you will not soon be able to assert your dignity and 
follow the path of rectitude. Habit has so darkened your 
feelings, that it is impossible for you to have compassion for your 
helpless widows. When led away by the impulse of passion, they 
violate the vow of widowhood, you-are willing to connive at their 
conduct. Losing all sense of honor and religion, and from 
apprehensions of mere exposure in society, you are willing to help 
in the work of foeticide. But what a wonder of wonders? You 
are not.willing to follow the dictates of your Sastras, to give them 
in marriage again, and thus to relieve them from their intolerable 
sufferings, and yourselves from miseries, crimes and vices. You 
perhaps imagine that with the loss of their husbands your females 
lose their nature as human beings and are subject no longer to 
the influence of passions. But what instances occur at every step 
to show, how sadiy you are mistaken. Alas! what fruits of 
life, from moral torpitude and a sad want of reflection. How 
greatly is this to be deplored ! Where men are void of pity and 


of a perception of right and wrong, of good and evil, 


compassion, 
f mere forms as the 


and where men consider the observance o 
highest of duties and the greatest of virtues, in such a country 
would that women were never born. 

Woman ! in India thy lot is cast in misery. 


APPENDIX : D 
ACT No. XV or 1856 


PASSED BY THE LEGISLATIVE COUNCIL or INDIA. 


( Received the assent of the Governor General on the 25th July 1856.) 
Aw Acr to remove all legal obstacles to the marriage of Hindoo Widows. 
Preamble 


Wunras it is known that, by the law as administored in the 
Civil Courts established in the territories in the possession and 
under the Government of the East India Company, Hindoo 
widows, with certain exceptions, are held to be, by reason of 
their having been once married, incapable of contracting a second 
valid marriage, and the offspring of such widows by any second 
marriage are held to be illegitimate and incapable of inheriting 
property : and whereas many Hindoos believe that this imputed 
legal incapacity, although it is in accordance with established 
custom, is not in accordance with a true interpretation ofthe 
precepts of their religion, and desire that the Civil law administered 
by the Courts of justice shall no longer prevent those Hindoos 
who may be so minded from adopting a different custom, in 
accordance with the dictates of their own consciences ; and 
wheieas it is just’ to relieve all such Hindoos from this legal 
incapacity of which they complain ; and the removal of all legal 
obstacles to the marriage of Hindoo widows will tend to the 
promotion of good morals and to the public welfare : It is enacted 
as follows :— 


Marriage of Hindoo widows legalised : 


I. No marriage contracted between Hindoos shall be invalid, 
and the issue of no such marriage shall be illegitimate, by reason 
of the woman having been previously married or botrothed to 
another person who was dead at the time of such marriage, any 


custom and any interpretation of Hindoo law to the contrary 
notwithstanding. 
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Rights of widow in deceased husband's property to cease on her remarriage 


IL. Allrights and interests which any widow may have in 
her deceased husband's property by way of maintenance, or by 
inheritence to her husband or to his lineal successors, or by 
virtue of any will or testamentary disposition conferring upon her, 
without express permission to re-marry, only a limited interest in- 
such property, with no power of alienating the same, shall upon 
her re-marriage, cease and determine as if she had then died ; and 
the next heirs of her deceased husband, or other persons entitled 
to the property on her death, shall thereupon succeed to the same. 
Guardianship of children of deceased husband on the re-marriage of 
his widow. 

II. On the re-marriage of a Hindoo widow, if neither the 
widow nor any other person has been expressly constituted by the 
will or testamentary disposition of the deceased husband, the 
guardian of his children, the father or paternal grandfather, or the 
mother or paternal grandmother, of the deceased husband, or 


any male relative of the deceased husband, may petition the 


highest Court having original jurisdiction in- Civil cases in the 
d at the time of his 


place where the deceased husband was domicile 


death, for the appointment of some proper person to be guardian 


of the said children, and there-upon it shall think fit, to appoint 
hall be entitled to have the 


such guardian, who, when appointed, s 
care and custoday of the said children, or of any of them, during 
their minority, in the place of their mother; and in making such 
appointment the Court shall be guided, so far as may be, by 
the laws and rules in force touching the guardianship of children 
who have neither father nor mother. Provided that, when the said 
children have not property of their own sufficient for their support 
and proper education whilst minors, no such appointment shall be 
made otherwise than with the consent of the mother, unless the 
proposed guardian shall have given security for the support and 
proper education of the children whilst minors. 
Nothing iu this Act to render any childless widow capable of inheriting. 
IV. Nothing in this Act contained shall be construed to, 
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render ‘any widow, who at the time of the death of any person 
leaving any property, is a childless widow, capable of inheriting 
the whole or any share of such property, if, before the passing 
of this Act, she would have been incapable of inheriting the same 
by reason of her being a childless widow. 

Saving of rights of widow marrying, except as provided in thc three 
preceding Sections. 

V. Except as in the three preceding Sections is provided, a 
widow shall not, by reason of her re-marriage, forfeit any property, 
or any right to which she would otherwise be entitled ; and every 
widow who has re-married shall have the same rights of inheritance 
as she would have had, had such marriage been her first marriage. 
Whatever ceremonies now constitute r valid marriage shall have the same 
effect on the marriage of widow. 

VI. Whatever words spoken, ceremonies performed, or 
engagements made, on the marriage of a Hindoo female who has 
not been previously married, are sufficient to constitute a valid 
marriage, shall have the same effect, if spoken, performed, or 
made on the marriage of a Hindoo widow ; and no marriage shall 
be declared invalid on the ground that such words, ceremonies, or 
engagements are inapplicable to the case ofa widow. 

Consent to re-marriage of a widow who is a minor. 


Punishment for abeting marriage made contrary to this Section. 
Effeet of such marriage. 


Proviso. 


VII If the widow re-marrying is a minor whose marriage 
has not been consummated, she shall not re-marry without the 
consent of her father, of if she has no father, of her paternal 
grandfather, or if she has no such grandfather, of her mother, 
or failing all these, of her elder brother, or failing also brothers, 
of her next male relative. All persons knowingly abetting a 
Marriage made contrary to the provisions of this Section shall be 
liable to imprisonment for any term not exceeding one year, or to 
both. And all marriages made contrary to the provisions of this 
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Section may be declared void by a Court of law. Provided that, 
in any question regarding the validity of a marriage made contrary 
to the provisions of this Section, such consent as is aforesaid shall 
be presumed until the contrary is proved, and that no such 
marriage shall be declared void after it has been consummated. 
In the case of a widow who is of full age, or whose marriage has 
been consummated, her own consent shall be sufficient consent to 
constitute her re-marriage lawful and valid. 


APPENDIX:E 


Note onthe Bill to amend the Indian PenalCode of Criminal 
Procedure, 1882, by 
PUNDIT ISHWAR CHANDRA VIDYASAGAR, C. I. E. 


lam not able to give unqualified support to the Bill. If 
passed into law, it will prevent the performance of the ceremony 
of Garbhadhana in all cases where wives attain puberty before 
they are 10 years of age. Garbhadhana is a ceremony which 
is obligatory and is generally observed in Bengal. It has to be 
performed by the husband on the first appearance of the menses 
in the wife, It is not necessary to quote many texts in support 
ofthis position. One text from Parasara, who is the special 
authority for this age, j. e., Kali Yuga, will suffice. 


Agatots atst aN crtstiogfe ! 


CUR Bit Vesta qato ate fete 11 8 0 58 1 

“He who, being at hand, does not approach his wife after 
her bath on the occasion of the menses is certainly guilty of the 
terrible sin of destroying the foetus.” As some girls may mens- 
truate before they complete the age of 12, the ceremony cannot 
be performed in their case if the Bill is passed; and people will 
be justified in complaining of a legislative prohibition of a 
compulsory religious rite, 

The protection which the Bill Proposes to give to child- 
wives is very small. In the majority of cases the first Occurrence 
of the menses is from 12 to 15. By fixing the age of consent 
at 12, it not only leaves unprotected girls above that age, but 
Seems to offer an invitation and encouragement to husbands to 
consummate marriage as soon as the wives are 12. | cannot 
approve of a measure which tends to license the torturing of 
wives after they have attained the age of 12. 

Though on these grounds | cannot support the Bill as 
itis, | should like the measure to be so framed as to give 
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something like an adequate protection to child-wives without 
in any way conflicting with any religious usage. | would 
propose that it should be an offence for a man to consummate 
marringe before his wife has had her first menses. As the 
majority of girls do not exhibit that symptom before they are 
13, 14, or 15, the measure, | suggest would give larger. more 
extensive protection than the Bill. Atthe same time such a 
measure could not be objected to on the ground of interfering 
with a religious observance. Under the Hindu Shastras a 
husband is not permitted to consummate marriage before his 
wife has had her menses. On this point it may be enough 
io quote only three passages. The first passage | shall quote 
is from Vachaspati Misra's Smriti Sarasangraha. 


"éstas AST CHA agate rica] aaa” 
«Garbh'adh'an is the first effusion of semen in the 
reproductive organ ofthe wife at the time of the menses.” 
The word first in this passage clearly implies that before the 

menses the husband could not have approached her. 
The next passage is taken from Medhatithi's commentary 


on the text of Manu— 


agria | © | 3€ 


“One shall have intercourse with his wife at the time of 


her menses.” 
Manu. Ill, 15. 


Soe fazi saafi agatos STT- 
camcattacrenca wfüretd feirtesetos | 

a faatesm uat STRAT ACS feats «gels AOS ! 

“Marriage has been spoken of (that is, the subject of 
matriage has been disposcd of ). It (the ceremony of marriage) 
being finished, and the wifehood (of the girl) being established. 
ion is possible on the very day, if there is desire for 
is ( consummation immediately 
:—Do not approach 


consummati 
it. For the prohibition of th 


after marriage ) (Manu says in effect ) 
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your wife immediately after marriage. What then ( should be 
done ) ? Wait till the time of the menses". 


The following passage is taken from Nirnaya Sindhu by 
Kamalakara Bhatta— 
ejas: siae, Baste tT STA! 
atatia sis iecrrte sia] ASOT | 
otis EI A AANS 1 
fe staqatactices | wes ARET | 


^|t is not right to approach the wife before her first menses." 
Aswalayana says :—"No one should approach his wife 
before she has had menses. If he does, he commits a great sin. 
A man incurs the guilt of Brahma-Hatya ( that is, murder of 
a Brahmana ) by the useless effusion of semen." 
From every point of view, therefore, the most reasonable 
course appears to me to make a law declaring it penal for a man 


to have intercourse with his wife before she has had her first 
menses. 


Such alaw would not only serve the interests of humanity 
by giving reasonable protection to child-wives, but would, so 
far from interfering with religious usage, enforce a rule laid 
down in the Shastras. The punishment which the Shastras 
prescribe for violation of the rule is of a spiritual characver, and 
is liable to be disregarded. The religious prohibition would be 
made more effective if it was embodied in a penal law. | may 
be permitted to press this consideration most earnestly on the 
attention of the Government. 

In order to prevent mischief in tbe practical application of 
the law | propose, | would further suggest that not only should 
the offence be made non-cognizable. but also that no complaint . 
against a man for rape on his wtfe should be entertained unless 
itis made by the wife or by the person who would have been 
her legal guardian if she had not been married.* 


The 16th February 1891. ISHWAR CHANDRA VIDYASAGAR 


* The original note has been preserved at the National Archive, 
New Delhi. 


Akshay Kumar Dutta 
Alakamanjari 

Amulya Charan Basu, Dr. 
Asiatic Society- 

Atkinson 

Atmiya-Sabha 


Baidyanath Bose 
Baidyanath Mukhopadhyay 
Baidya Nath Roy 

Bailey, W.B. 

Ballantyne, Dr. 


Bankim Chandra Chatterjee 
Beadon, Sir Cecil 

Bengal Social Science Asscn. 
Bentham, J 

Bentinck, Lord William 
Berkeley 

Bethune, J. E. D. 


INDEX 


Bethune School (Calcutta Female School) - 


Bhabasundari 

Bhagabati Charan Sinha 
Bhagabati Devi 

Bharat Chandra 

Beeresh lingam 
Bhubaneswar Vidyalankar 
Binoy Ghosh 

Brahma Samaj 
Brahmananda Muherjee 
Brojendranath Banerjee 
British Indian Association 
Buckland, C. E. 


Calcutta Training School 


Calcutta Female Juvenile Soc. 


Calcutta School Book Society 
Calcutta School Society 
Campbell, Sir George 
Carey, William 

Carpenter, Miss Mary 
Chapman, R. B. 


Colebrook 
College of Fort William 


28, 64, 11, 
11 

46 

12, 74 

37, 38 

13 


"TI 
13 
35 
34 
23, 24, 30, 84, 89 


Appendix : I, II, III, IV, VI, VII, VIII 


51, 62 

36, 55, 56 

81 

86, 87 

11, 47 

24, 30 

22, 36, 39 
22. 36, 38, 39 
43, 53 

16 

16, 41, 43, 58, 67 
al 

19 

15 

21 

71, 80, 85 

52 

28 

65 

56 


34 

35 

13, 29 

13, 35 

14 

12, 13, 26, 33 
37, 38, 78 

40 


12 
13, 18-21, 26, 60, 61, 82, 86 


INDEX 


Colvile, John 
Cooke. Miss 
Comte, August 
Council of Education 


Dalhousie, Lord 

Dall 

Debendranath Tagore 
Derozio, H.L.V. 

Diderot 

Digby 

Dinabandhu 

Dinamoyee Devi 

Duncan 

Durga Charan Banerjee, Dr. 
Durga Devi 

Dwarkanath Mitter, Justice 


East India Company Easte, Sir Hyde 
Fakir Mohan Senapati 


German Orientalist Society 
Girish Chandra Vidyaratna 
Gour Mohan Addy 

Grant, J.P. 

Grey, Sir William 


Halhead, Nathanial Brassy. 
Halliday, F. J. 

Hardinge, Lord 

Hare David 

Harish Chandra Bharatendu 
Hariharananda 

Hastings Warren 

Hemlata 

Hickey's Gazette 

Hindu College (Presidency College) 
Hindu Family Annuity Fund 
Hindu Patriot 

Hume David 


Ishan Chandra 


51 

35 

86 

19, 22, 23, 26, 27, 29, 30, 31,83 
Appendix: I 


26, 36 

51 

18, 64, 71, 81, 85, 86 
13, 14, 18, 80, 85, 86 
86 

13 

17 

17, 18, 45, 53 

12 

22, 41 

15, 66 

57-59 


13 
19 
18 


33 
51 
38, 39, 69 


12 

27, 31, 33, 37 
19, 21, 26 

13 

65 

Tl, 85 

12 

46 

12 

13, 14, 18, 20, 21, 33, 74 
44, 57, 58, 76 
41, 56, 65, 75 
13, 23, 86 


42 


Jadu Nath Sarkar 
Jatindra Mohan Tagore 
Jogendra Chandra Basu 
John Locke 

Jones William 


Kalimati 

Kali Prasanna Sinha 
Karr 

Keshav Chandra Sen 
Kiernandar, Rev. 
Kopf David 


Krishnamohan Banerjee. Rev. 


Kristo Das Pal 


Madanmohan Tarkalankar 
Madhusudan Vachaspati 
Mahendralal Sarkar, Dr. 
Marshall, G.T. 


Marshman, J. 
Michael Madhusudan Dutta 


Metropolitan Institution 
Mill, Stewart 
Montrisor, C. T. 

Mouat, Dr. 

Mrityunjoy Vidyalankar 
Narayan Chandra 


Orence, Sir, Morvant 


Parasar ( Samhita ) 


INDEX 


Peary Chand Mitra (Tek Chand Thakur)-- 


Phear, Justice 
Peooley, J 

Pravabati 

Pratap Chandra Sinha 


Rabindranath Tagore 
Radhakanta Deb, Raja 
Raghunandan Bhattacharya 
Rajendra Lal Mitra 


12 
58 
34 
83 
12 


52 

65 

20, 74 
38, 85 

33 

22, 39, 71 
82 

65 


21, 22, 73 

17 

46, 73 

18, 19, 21, 22 

26, 33, 61 

41, 44, 54, 69, 78 

32, 34, 35, 45, 57, 74, 76 

23, 87, 89 

44 

19-22, 24, 27 
Appendix : |, VIII. 

12, 13, 29, 60, 61 


42-44, 53, 61, 73, 75 
13, 74 


48, 50 
Appendix : IX, X 
18, 86 
59 
18 
62 
57 


46, 60-62, 65, 69, 74, 18 
35, 48, 73,82 

29 

40, 65 


Rajkrishna Banerjee 
Rajnaraian Basu 
Ramakrishna Paramhansa 
Ramjoy Tarkabhusan 
Ramesh Chandra Dutta 
Ramesh Chandra Mitra 
Ramesh Chandra Majumdar 
Ram Gopal Ghosh 

Ram Mohan Roy 

Ram Ram Basu 

Rassamoy Datta 
Renaissance 

Royal Asiatic Society (London) 


Salazar, Dr. 
Sanskrit College 


Sanskrit Press Depository 
Satish Chandra Roy 

‘Sati’ or ('Suttee") 

Sepoy Mutiny 

Shakespear 

Shambhu Chandra Vidyaratna 
Sivnath Sastri 

Society for Acquisition of 
General Knowledge 
Soma Prakash 

Srish Chandra Vidyaratna 
Strachy, Col. 

Subal Chandra Mitra 
Surendranath Banerjee 
Suresh Chandra Ghose 
Suryya Kumar Adhikari 
Sushil Kumar De, Dr. 
Suttcliffe 

Swarnamoyee, Rani 


Taranath Tarkavachaspati 
Tattwa Bodhini Sabha 
Tattwa Bodhini Patrika 
Tavernier 

Temple, Sir Richard 


Thakurdas Bandyopadhyay 
Thomson 


INDEX 


52 

65, 71 
11, 72, 85 
15, 16, 66 
66, 68 


10-14, 60, 71, 81, 82, 85, 88 
29, 60 

19, 20 

12, 13, 81, 82, 83, 86 

18 


46 

13-17, 20, 22-28, 31-33, 86, 87 
Appendfx : II. III, VI 

21, 45 

51 

9,11 

31, 37, 56 

25, 63 

17, 43, 53 

Tl, 87 


18 

65 
40, 52 
31 

32, 68 
T9 

1 

34, 35, 45, 76, 77, 
29 

31, 34 
41, 57 


57, 73 

18, 64, 80, 86 
18, 64, 65 

11 

45 

14-17, 66, 67 


Umapati Tarkasiddhanta 
University of Calcutta 


Vachaspati Misra 
Vedanta-bad 


Vibekananda Swami 
Vishnu Parasuram Pandit 
Voltaire 


Wards Institution 
Wilkins, Charles 
Wilson, Horace Heyman 
Wood Charles 
Woodrow 


Young, W. Gordon 
Young Bengal 


INDEX 


15 
25, 28. 40 


13, 23, 81, 82, 


81, 85, 86, 88 
18 
86, 88 


40, 76 

12 

17, 22, 35 
28, 31, 74 
38 


31, 37, 74 
13, 18, 82, 86 


85, 86, 88 
Appendix : II 


Selected Bibliography 


In English 


Dr. Ramesh Chandra Majumdar — The Renascent India, 
Glimpses of Bengal in the nineteenth oentury. 

Suresh Chandra Ghosh —Dalhousie in India. 

David Kopf —Brahmoism and the Shaping of Indian Mind. 

Subal Chandra Mitra —Isvar Chandra Vidyasagar. 

Shivnath Sastri —Men I have seen. 

Niranjan Dhar —Vedanta and the Bengal Renaissance. 

Santosh Kumar Adhikari —Vidyasagar & the Regenera- 
tion of Bengal. 

University of Calcutta —Hundred years of the University, 

National Archives —Delhi. 


In Bengali 


Shambhu Chandra Vidyaratna -Vidyasagar Jiban Charita. 

Brojendranath Banerjee —Iswar Cnandra Vidyasagar, 
Kalikata Sanskrita Colleger Itihas, 

Rabindra Nath Tagore —Vidyasagar Charita. 

Benoy Ghosh —Vidyasagar O Bangali Samaj. 

Gouranga Gopal Sengupta —Adunik Bharat ( Translation 
in Bengali of Bipan Chandra's ‘Modern India’ ) 

Santosh Kumar Adhikari — Vidyasagarer Jiboner Sesh 
Dinguli, Vidyasagarer Sikshaneeti, Vidyasagarer 
Nirbachita Patravali. 

Vidyasagar College— Satabarsha Smaranika. 

Golam Mursheed (Rajsahi University) —Sardha-Satabarsha 
-purti Smarak Grantha. ; 
= $ t, Vor, 


Liar 


Santosh Kumar Adhikari is a well known 
poet, essayist and biographer and is author 
of a number of titles in Bengali and English. 
He began his study of Bengal renaissance in 
thesixties and his book on Vidyasagar was 
published in 1970. Since then he has written 
and edited a number of volumes on Vidyasagar 
and delivered a series of talks including the 
‘Vidyasagar Lectures’ of the University of 
Calcutta. He is among the founder members 
of the Vidyasagar Research Centre being its 
first Secretary. 

Adhikari is a grandson of Binodini Devi, a 
daughter of Vidyasagar, and Suryya Kumar 
Adhikari, the first Principal of the Metro- 
politan College (Now Vidyasagar College), 
Calcutta for the period 1879 — 1889 and an 
honorary fellow of the Calcutta University. 


